A Beginner's Guide to Gemara

The Structure of the Sugya: Workbook

Every step of Berachos 2a-3b, unlabeled. Tick the move each one makes, then check the key at the end.

Each step is the Aramaic, line by line, with the book's translation beside each line. Tick one box: § Statement, Q Question, A

Answer, I Inquiry, P Proof. The line under the step is for it in your own words, or for the book’s fuller label once you have

checked it.

S Statement Q Question A Answer |Inquiry P Proof

Berachos 2a

Mishnah
The Mishnah, segment by segment

1 From when may we fulfill the obligation to recite the
(Js [Ja [Ja Shema in the evenings?
D | D P From the time that Kohanim who were tamei may

enter to eat their terumah; i.e. at nightfall.

And one may recite the Shema until the end of the
first watch;

these are the words of R' Eliezer.

2 But the Sages say: It may be recited until midnight.
s o Ua
Ch e

Rabban Gamliel says: It may be recited until the light

3
(Js [Ja (A of dawn rises.
Ch Oe

The Mishnah continues: a story and a broader principle

4 It once happened that [Rabban Gamliel's] sons came
(Js [Ja A home after midnight from a banquet.
Ch Op They said to [Rabban Gamliel]:

We have not yet recited the Shema; may we recite it

now?

He said to them:
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Gemara

If the light of dawn has not yet risen you are
obligated to recite the Shema.

And itis not only in this case that the [Sages] said
"until midnight” when according to Biblical law the

time actually extends until dawn.

Rather, whatever mitzvah the Sages said may be

performed only until midnight,

the time of the mitzvah actually extends until the

light of dawn rises.

In the case of the burning of the sacrificial fats and
limbs, the time of the mitzvah extends until the light
of dawn rises;

and all those sacrifices that may be eaten for only one
day, the time of the mitzvah actually extends until

the light of dawn rises.

If so, why did the Sages say regarding these mitzvos
that they may be performed only until midnight?

In order to distance a person from sin.
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Sugya One: Why begin with "From when?" and why evening first
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To what is the Tanna of our Mishnah referring

that he asks: "FROM WHEN may we fulfill the
obligation to recite the Shema in the evening?” The
Tanna's inquiry concerning the time for reciting the
Shema presupposes the existence of an obligation to

recite the Shema. Where is this obligation taught?

And furthermore,

why does the Tanna teach the law regarding the

Shema of the evening first?

Let him teach the law regarding the Shema of the

morning first?
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The Tanna refers to the verse in the Torah that
teaches the obligation of reciting the Shema twice

daily,

where it is written: And you shall speak of these

[matters] . . . when you lie down and when you arise.

And this is what [the Mishnah] is saying:

When is the time for reciting the Shema of "lying

down"?

From the time that Kohanim who were tamei may
enter to eat their terumah. Since the Tanna's point of
reference is the verse that teaches the obligation to
recite the Shema, and that verse specifies the
obligation first for lying down and then for arising,
the Tanna does the same.

And if you prefer, say:

[The Tanna] learned this order from the Creation of
the world,

where it is written:

And there was evening and there was morning, one
day. We see from the order of Creation that the daily
cycle begins with the night and ends with the day.
Therefore, the Tanna first discusses the time for the
evening Shema and then discusses the time for the

morning Shema.

If so,

then in the end of the Mishnabh, i.e. in the Mishnah
below, where it states: IN THE MORNING ONE
RECITES TWO BLESSINGS BEFORE [THE
SHEMA] AND ONE blessing AFTER IT,

AND IN THE EVENING ONE RECITES TWO
BLESSINGS BEFORE [THE SHEMA] AND
TWO blessings AFTER IT,

there too let [the Tanna] teach the law regarding the

Shema of the evening first.
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The Tanna opens with the ruling regarding the time

for the evening Shema

and then teaches this ruling with regard to the
morning Shema, in accordance with the cycle of
Creation.

Then, while he is still involved with the laws of

morning,

he explains other matters of the morning (namely,
the number of blessings said in conjunction with the
Shema),

and he then explains these matters as they relate to

the evening.
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Sugya Two: Why "when the Kohanim eat teruma" rather than "when the stars emerge"?
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The master said in the Mishnah:

FROM THE TIME THAT KOHANIM who were
tamei may ENTER TO EAT THEIR TERUMAH.

Now let us see. When do Kohanim who were tamei
become permitted to eat terumah after immersing

themselves in a mikveh?

From the time the stars appear in the evening.

Accordingly,

let the Mishnah state explicitly that one may recite
the evening Shema from the time the stars appear!
Why does the Mishnah state this time in such a

roundabout way?

[The Tanna] wishes to teach us something else in

passing, namely:

When are Kohanim who were tamei permitted to eat

terumah?

From the time the stars appear in the evening.

And this is what [the Tanna] means to teach us:
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that the atonement offering a tamei person must
bring on the day after his immersion does not hold
back a Kohen from becoming tahor in regard to

terumah.

As it was taught in a Baraisa:

The Torah states regarding a Kohen who became
tamei and immersed himself: AND WHEN THE
SUN COMES down AND the day HAS PASSED
("vetaher"), thereafter he may eat from the holy

foods, from which we learn that

THE SETTING OF HIS SUN following his
immersion HOLDS HIM BACK FROM EATING
TERUMAH,

BUT HIS ATONEMENT offering that he must
bring the next day DOES NOT HOLD HIM
BACK FROM EATING TERUMAH.

Sugya Three opens: what does "and the sun came" mean?

16

s o Oa
Ch e

And on what basis do you conclude that this
expression, "and when the sun comes,” means the

setting of the sun,

and this expression, "vetaher," means "the complete
passing of the day,"” from which you derived that a
Kohen may eat terumah even before bringing his

atonement offering?

Berachos 2b

Sugya Three concludes: interpreting "and the sun came"
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Perhaps it [the expression "when the sun comes”]
means the coming of the light, i.e. when the sun

comes up on the morning of the following day.

And if so, what does "vetaher” mean?

It means that the person should make himself tahor
by oftering his sacrifice. Thus, the verse would be
teaching that the Kohen may eat terumah only after

he offers his atonement offering.
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Rabbah bar Rav Shila said:

If so, that the verse is instructing the Kohen to bring
his offering in order to be allowed to eat terumah, let

the verse say veyitaher, in the command form.

Since the verse does not use this form, what then is

the meaning of the word "vetaher"?

It must mean the passing of the day.
As people say:

The sun has set and the day has passed.

In the West, i.e. Eretz Yisrael, they did not hear this
exposition of Rabbah bar Rav Shila,

and they therefore asked this question:

When the verse uses this expression, "and when sun

comes," does it mean the setting of the sun?

And what does "vetaher" mean? It means the passing

of the day.

Or perhaps this expression, "when the sun comes,”
means the coming of the light on the morning of the

following day.

And if so what does "vetaher” mean? It means that
the person makes himself tahor by bringing his
offering.

Subsequently, they resolved that question from a

Baraisa, as follows.

Since it states in a Baraisa cited below:

A SIGN FOR THIS MATTER [i.e. for the time
that a Kohen who was tamei may begin eating
terumah] IS THE APPEARANCE OF THE
STARS,

you learn from this that the verse's expression, "when
the sun comes," means the setting of the sun.
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Sugya Four: contradicting baraisos about the evening Shema
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And what does "vetaher" mean? It means the passing

of the day.

The master said in the Mishnah that the time one

may begin reciting the evening Shema is:

FROM THE TIME THAT KOHANIM who were
tamei may ENTER TO EAT THEIR TERUMAH.

They contrasted this ruling of our Mishnah with the

ruling of [a Baraisa]:

FROM WHEN MAY WE RECITE THE SHEMA
IN THE EVENINGS?

FROM WHEN A POOR PERSON ENTERS TO
EAT HIS BREAD WITH SALT

UNTIL THE TIME HE GETS UP TO TAKE
LEAVE FROM HIS MEAL.

The end of the Baraisa, which states that the latest
one may recite the evening Shema is when the poor
get up from their meal, certainly disputes all the

opinions cited in our Mishnah.

However, shall we say that the beginning of the
Baraisa, which states that the earliest one may recite
the evening Shema is when a poor person enters to

eat his evening meal of bread, also disputes our

Mishnah, which states that the earliest one may recite

the evening Shema is when a Kohen who was tamei is

permitted to eat terumah?

No! For we can say:

The time given in regard to a poor person and the

time given in regard to a Kohen are the same time.
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They contrasted this explanation of the Baraisa with

[the following Baraisa]:

FROM WHEN MAY WE BEGIN RECITING
THE SHEMA IN THE EVENING?

FROM THE TIME THAT PEOPLE ENTER TO
EAT THEIR BREAD ON SABBATH EVES;

these are THE WORDS OF R' MEIR.

BUT THE SAGES SAY: FROM THE TIME
THAT KOHANIM who were tamei ARE
ENTITLED TO EAT THEIR TERUMAH again;

and THE SIGN FOR THIS IS THE
APPEARANCE OF THE STARS.

AND EVEN THOUGH THERE IS NO PROOF
TO THIS MATTER (that the day ends when the

stars appear),

THERE IS AN INDICATION OF THIS
MATTER in the following verses:

FOR IT STATES: SO WE DID THE WORK,
WITH HALF OF THEM GRASPING THE
SPEARS, FROM THE RISING OF DAWN
UNTIL THE APPEARANCE OF THE STARS.

AND IT STATES further in the next verse: AND
THE NIGHT WAS FOR US A WATCH AND
THE DAY [FOR] WORK.

What is the point of adding "and it states further"?
Since the first verse states that the workday lasted
until the stars came out, why does the Baraisa need to

adduce a further proof from the second verse?

And if you will perhaps say that as soon as the sun

sets it is considered night,

but they continued to [work] after dark (i.c. after
sunset) until the stars came out, and they began
working early (with the rising of dawn), before the
day actually began; thus, the length of their workday
does not prove when the day legally begins and ends.
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Then come learn the proof from the next verse,

which states:

And the night was for us a watch and the day [for]
work, which indicates that the entire workday period

mentioned in the previous verse is considered day.

It was initially assumed that the time a poor person
begins his weeknight meal and the time all people
begin their Sabbath eve meal are one and the same

time.

Now, if you say that the time given in regard to a
poor person and the time given in regard to a Kohen

are the same time,

then the opinion of the Sages in the Baraisa is the
same as the opinion of R" Meir there. This cannot

be, for this Baraisa cites them as opposing views!

Rather, you should learn from this that

the time stated in regard to a poor person is a time to
itself and the time stated in regard to a Kohen is a
time to itself; i.e. they are different times! This
disproves the earlier assertion that they are the same

time.

No!

The time given in regard to a poor person and the

time given in regard to a Kohen are the same time,

whereas the time given in regard to a poor person
and the time given in regard to all people on Sabbath

eve are not the same time.

And is it so that the time given in regard to a poor
person and the time given in regard to a Kohen are

the same time?

But they contrasted this assertion with [the following
Baraisa]:

FROM WHEN MAY ONE BEGIN TO RECITE
THE SHEMA IN THE EVENINGS?
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FROM THE TIME THE DAY BECOMES
SANCTIFIED ON SABBATH EVES;

these are THE WORDS OF R' ELIEZER.

R'YEHOSHUA SAYS: FROM THE TIME
KOHANIM who are tamei BECOME TAHOR to
the extent of being able TO EAT THEIR
TERUMAH.

R'MEIR SAID: FROM THE TIME KOHANIM
who are tamei IMMERSE THEMSELVES to be
able TO EAT THEIR TERUMAH that night.

R'YEHUDAH SAID TO [R' MEIR]:

BUT KOHANIM must IMMERSE
THEMSELVES WHILE IT IS STILL DAY, when
people do not yet go to sleep! How then can one
fulfill his obligation to recite the evening Shema at

that time?

R’'CHANINA SAID: FROM THE TIME A
POOR PERSON ENTERS TO EAT HIS evening
meal of BREAD WITH SALT.

R'ACHAI, AND SOME SAY, R' ACHA SAID:
FROM THE TIME MOST PEOPLE ENTER TO
RECLINE, i.. to eat their evening meal.

Now if you say that the time stated in regard to a
poor person and the time stated in regard to a Kohen

are the same time,

then the opinion of R' Chanina, who states the time
in terms of a poor person, is the same as the opinion

of R' Yehoshua, who states the time in terms of a
Kohen!

Rather, is it not that you learn from this that

the time stated in regard to a poor person is a time to
itself and the time stated in regard to a Kohen is a

time to itself, i.e. the two times are different?

Indeed, learn from this that the two times are

different.
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Which one of these two times is the later time?

It is logical to say that the time of the poor person is
the later of the two times.

For if you say that the time of the poor person is the

earlier time, it would follow that

the opinion of R' Chanina in this last Baraisa ("the
time a poor person enters to eat his bread with salt")
is the same as the opinion of R' Eliezer ("the time the

day becomes sanctified on the Sabbath eve").

Rather, is it not that you learn from this that the

time of the poor person is the later time?

Indeed, learn from this that the time of the poor

person is the later time.

The master said in the Baraisa:

R'YEHUDAH SAID TO [R' MEIR]: How can you
say that the time one may begin reciting the evening
Shema is equivalent to the time that Kohanim

immerse themselves,

WHEN KOHANIM must IMMERSE
THEMSELVES WHILE IT IS STILL DAY, when
people do not yet go to sleep! How then can one
tulfill his obligation to recite the evening Shema at
that time?

R’ Yehudah spoke well (i.e. presented a valid
objection) to R" Meir. What then is R' Meir's view?

This is what R Meir would say to [R' Yehudah]:

Do you think that I am referring to your
understanding of bein hashemashos?

I am referring to bein hashemashos as explained by
R’ Yose,
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Berachos 3a

for R’ Yose said: The duration of bein hashemashos

is like the blink of an eye;

this (the night) enters, and this (the day) departs,

and during this very short period of transition, it is
impossible to determine whether it is day or night.
Therefore, according to R Yose the Kohanim
immerse themselves just a few moments before the
stars come out, when it is nearly dark. This is late
enough to be considered a time for going to sleep,
and the evening Shema may therefore be recited at
that time, according to R" Meir.

7772 MWRWT 172701 727 1K
(8%

N¥P 111 0323 1]

179y Tiny? WK K]

A niona

Sugya Four wraps up: apparent contradictions in Rabbi Meir and Rabbi Eliezer
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One statement of R' Meir contradicts the other
statement of R’ Meir!

The two Baraisos were authored by two different

Tannaim, who differed as to the view actually held by
R' Meir.

One statement of R' Eliezer contradicts the other
statement of R' Eliezer! For in our Mishnah R’
Eliezer states that the earliest one may recite the
evening Shema is when Kohanim who were tamei are
permitted to begin eating terumah (i.e. when the
stars appear); whereas in the Baraisa R' Eliezer rules
that the time is when the Sabbath becomes sanctified
(i.e. at bein hashemashos), which is before the stars

appear.

The Mishnah and Baraisa were authored by two

different Tannaim, who differed as to the view

actually held by R Eliezer.

12

RN 727X RN 7277 XOWR

TR 7277 R27PR RID N

YR TATIN YR "IV X

79X 7277 R27K RID N



And if you prefer, say: The first clause of the ol ~IN’? NW"W NN N°YA°NX)
Mishnah, which gives the time one may begin 5 N
reciting the evening Shema, is not the ruling of R’ R |_| WTV 77N

Eliezer.

Sugya Five: "until the end of the watch": how many watches are in the night?

41 R’ Eliezer ruled that the latest the evening Shema i'l'l”l?jtﬂ}_{fl lTlD Ty
(Js [Ja [JA  maybe recited is UNTIL THE END OF THE first

Ch (e WATCH.

42 What is R’ Eliezer's opinion regarding the number of T(}?”?N 727720 RN

D S D Q D A watches in a night?

D I D P If [R' Eliezer] is of the opinion that the night consists ﬂb’]_?fl ’"Iﬂ ]TI']T;'(’_UD I_U]N_U W;ID'? N
of three watches, making each watch four hours

long,

let him say explicitly that the evening Shema }lew VAN TV ND’77
obligation extends until the end of the fourth hour
of the night.
And if [R' Eliezer] is of the opinion that the night "IEI ]'I"I']DU]D VAN WQQP NI
consists of four watches, so that each watch is three

h " abakhy
hours long, i

let him say that the evening Shema obligation ﬂ"lyw I_U77I_,U v Nb’b
extends until the end of the third hour of the night.

Why does R' Eliezer state his ruling in terms of

"watches," whose meaning is less clear to people?

43 Actually, [R" Eliezer] is of the opinion that the night 17 NINWN (‘_U77LTU pialely) D'713777
(Js [Jq [LJA  consists of three watches, ' , '
Ch Oe 12771

and this is what he means to teach us by speaking of ]]7 ynwn ? Nill
watches rather than hours:
that there are watches in heaven and there are also N2°X1 ¥?73 ]ﬂjnwn NN

watches on earth corresponding to them; i.e. the . .
. o coneponaing e PIN2 NRWN

night on earth is also divided into three distinct parts, S T

each of which can be identified by the events that

take place in them, as the following Baraisa explains:

For a Baraisa has taught: N’JD'[
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R’"ELIEZER SAYS: THE NIGHT CONSISTS OF
THREE WATCHES; AND AT EACH AND
EVERY WATCH

THE HOLY ONE, BLESSED IS HE, SITS AND
ROARS LIKE A LION,

AS THE VERSE STATES:

HASHEM WILL ROAR FROM ON HIGH,
AND FROM HIS HOLY ABODE WILL SEND
FORTH HIS VOICE, HE WILL ROAR AND
ROAR OVER HIS LODGING.

AND THE SIGN FOR THIS MATTER, i.e. for
each of these heavenly watches, IS AS FOLLOWS:

THE FIRST WATCH, A DONKEY BRAYS;
THE SECOND [WATCH], DOGS HOWL;

THE THIRD [WATCH], which occurs close to
daybreak, AN INFANT NURSES FROM ITS
MOTHER'S BREASTS, AND A WOMAN
SPEAKS WITH HER HUSBAND.

What is R’ Eliezer counting with these signs?

If he is counting the beginnings of the watches, what
need is there for a special sign to identify the
beginning of the first watch?

It is when night falls!
And if he is counting the ends of the watches, what

need is there for a special sign for the end of the last

watch?

It is when day breaks!

Rather, we must say that [R' Eliezer] is counting the
end of the first watch, the beginning of the last
watch, and the middle of the middle watch.
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Or if you prefer, say: With all of these signs he is

counting the ends of the watches.

And if you will object and say that the last watch
does not need a special sign to mark its end, since it

ends at dawn, I will answer as follows:

For what practical purpose is it stated? To serve as a
marker for reciting the morning Shema for one who
sleeps in a dark house and does not know when is the

time for reciting the morning Shema.

Once a woman begins speaking with her husband
and a child begins nursing from its mother's breasts,
let him arise and recite the Shema, for the night has

ended.

Sugya Six: Rav and the lament over the destroyed Temple
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Rav Yitzchak bar Shmuel said in the name of Rav:
The night consists of three watches, and at each and
every watch the Holy One, Blessed is He, sits and
roars like a lion and says: Woe to the children because
of whose sins I destroyed My Temple, and burned
My Sanctuary, and exiled them among the nations of
the world.

Sugya Seven: Rabbi Yosei in the ruin
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It was taught in a Baraisa: R' YOSE SAID: I WAS
ONCE TRAVELING ON THE ROAD, AND I
ENTERED ONE OF THE RUINS OF
JERUSALEM TO PRAY.

ELIJAH the prophet, WHO IS REMEMBERED
FOR GOOD, CAME AND WAITED FOR ME
AT THE ENTR ANCE of the ruin UNTIL I
FINISHED MY PRAYER.
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AFTER I FINISHED MY PRAYER [ELIJAH]
SAID TO ME: "PEACE UNTO YOU, MY
TEACHER." AND I RESPONDED TO HIM:
"PEACE UNTO YOU, MY TEACHER AND
MASTER."

AND HE SAID TO ME: "MY SON, FOR WHAT
reason DID YOU ENTER THIS RUIN and place
yourself in a state of danger?” I SAID TO HIM: "TO
PRAY." AND HE SAID TO ME: "YOU SHOULD
HAVE PRAYED ON THE ROAD and not have
entered the ruin.” AND I SAID TO HIM: "I did not
pray on the road for I WAS AFRAID THAT
PASSERSBY MIGHT INTERRUPT ME."

AND HE SAID TO ME: "In that case YOU
SHOULD HAVE PRAYED THE ABRIDGED
PRAYER."

AT THAT TIME I LEARNED FROM [ELIJAH]
the following THREE THINGS: I LEARNED
THAT ONE SHOULD NOT ENTER A RUIN;
AND I LEARNED THAT ONE MAY PRAY ON
THE ROAD; AND I LEARNED THAT ONE
WHO PRAYS WHILE ON THE ROAD
SHOULD PRAY THE ABRIDGED PRAYER.

AND ELIJAH SAID TO ME: "MY SON, WHAT
SOUND DID YOU HEAR when you were IN
THIS RUIN?" AND I SAID TO HIM: "THEARD
A HEAVENLY VOICE THAT WAS COOING
LIKE A DOVE AND SAYING: "WOE TO THE
SONS BECAUSE OF WHOSE SINS I
DESTROYED MY HOUSE, AND BURNED MY
TEMPLE, AND EXILED THEM AMONG THE
NATIONS of the world.""

AND [ELIJAH] SAID TO ME: "BY YOUR LIFE
AND THE LIFE OF YOUR HEAD!IT ISNOT
ONLY AT THIS MOMENT THAT [THE
HEAVENLY VOICE] SAYS THIS, BUT ON
EACH AND EVERY DAY IT SAYS THIS THREE
TIMES, AND NOT ONLY THIS, BUT AT THE
TIME THAT the people of ISRAEL ENTER THE
SYNAGOGUES AND HOUSES OF STUDY
AND RESPOND in the Kaddish, MAY HIS
(God's) GREAT NAME BE BLESSED,'
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THE HOLY ONE, BLESSED IS HE, SHAKES
HIS HEAD AND SAYS: 'FORTUNATE IS THE
KING WHO IS PRAISED THIS WAY IN HIS
HOUSE; WHAT IS THERE FOR THE FATHER
WHO HAS EXILED HIS SONS, AND WOE TO
THE SONS WHO HAVE BEEN EXILED FROM
THEIR FATHER'S TABLE.""

Sugya Eight opens: why one may not enter a ruin

The Rabbis taught in a Baraisa: FOR the following
THREE REASONS ONE SHOULD NOT
ENTER A RUIN: BECAUSE OF SUSPICION, i.e.
because people may suspect one of entering there to
meet a harlot, BECAUSE of the danger OF
COLLAPSE, AND BECAUSE of the danger of
DEMONS, who lurk in deserted areas and ruins.

The Baraisa stated that one of the reasons not to
enter is BECAUSE OF SUSPICION of consorting
with a harlot.

But let [the prohibition] against entering a ruin be
derived simply from the concern for the danger of
collapse. Why does the Baraisa find it necessary to

mention the additional reason of suspicion?

Sugya Eight continues: each reason has its own case

This reason is needed in the case of the ruin of a new
[structure], where there is no concern that the

remainder of the building will collapse.

But even in that case, let [the prohibition] be derived

from the third reason given by the Baraisa — the
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concern for demons. There is still no necessity for the

Baraisa to add the reason of suspicion!
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The reason of "suspicion” is relevant in a case of two
people who wish to enter the ruin together, where
there is no fear of demons.

If we are speaking in a case of two men entering a

ruin together, then there is no suspicion either!

There is suspicion in a case of two men of low moral
character. Thus, the Baraisa adds the reason of
"suspicion” to teach that two such men may not
enter a new ruin together, for though there is no
concern for collapse or demons, there is still the

concern of arousing suspicion.

The Baraisa stated that one should not enter a ruin
BECAUSE OF the danger OF COLLAPSE.

But let [the prohibition] be derived from the concern
for suspicion and demons. Why does the Baraisa add

the reason of danger of collapse?

This reason is relevant in the case of two men of high
moral character who wish to enter a ruin together.
Since they are two, there is no fear that demons will
harm them, and since they are of high moral
character they will not be suspected of immoral
behavior in each other's presence. Nevertheless, they
should not enter an ordinary ruin because of the

danger of collapse.

BECAUSE OF the fear of DEMONS.

But let [the prohibition] be derived from the concern
for suspicion and the danger of collapse. What need

is there for the additional reason of demons?
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The third reason is relevant in the case of a new ruin
(i.e. the ruin of a new structure) which two men of
high moral character wish to enter. Since it is new,
there is no fear of collapse, and since they are of high
moral character there is no ground for suspicion.
Thus, the only reason not to enter is because of the

danger of demons.

If the case is where two men wish to enter a ruin
together, then there is no concern for demons either,
as we said above!

In their place, i.c. in places where demons are known
to be found regularly, we are concerned for the
possibility of harm even when two people are
together.

And if you prefer, say: Actually, the reason of
demons may be needed even in the case of one man,
and this is where the ruin of a new [structure] is
located in the fields.

For in that case there is no concern for suspicion,
since a woman is not commonly found alone in the
fields; and there is also no danger of collapse since it
is the ruin of a new structure; nevertheless, there is

still a concern for demons.

Sugya Nine: three watches in the night, or four?
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The Rabbis taught in a Baraisa: THE NIGHT
CONSISTS OF FOUR WATCHES, each three
hours long; these are THE WORDS OF REBBI. R’
NASSAN SAYS: THREE watches, each four hours
long.
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What is R' Nassan's reason for saying three watches?
For it is written: So Gideon, and the hundred men
that were with him, came to the edge of the camp, at
the beginning of the middle watch. And a Baraisa has
taught: The term "MIDDLE" IS ONLY applicable
WHEN THERE IS SOMETHING BEFOREIT
AND AFTER IT. Accordingly, since the verse speaks
of a "middle" watch, there must be one before it and

one after it, for a total of three watches.

And according to Rebbi who says there are four
watches, what is the meaning of the word middle
used by the verse? It means one of the two middle

ones.

And R’ Nassan argues: Is it written in this verse "a
middle one of the middle ones," i.e. one of the
middle ones? No! What is written is simply, the

middle one, which implies the middle one of three.

What is Rebbi's reason for saying that the night is
divided into four watches? R’ Zerika said in the name
of R' Ami who said in the name of R' Yehoshua ben
Levi: It is based on the following: One verse states
regarding King David: At midnight I will arise to
thank You for Your righteous judgments. And
another verse states regarding King David: My eyes
preceded the watches. The use of the plural
("watches") implies that when he awoke there were
still at least two watches remaining in the night. How
is this possible that when he awoke at midnight, as
stated in the first verse, there were still two watches
remaining? This can only be if we say that the night
consists of four watches. Thus, at midnight there are

still two watches remaining.
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And R' Nassan, who is of the opinion that the night
consists of only three watches, holds like R’
Yehoshua. For we have learned in a Mishnah: R’
YEHOSHUA SAYS: The obligation to read the
morning Shema extends UNTIL THE THIRD
HOUR of the day, FOR IT IS THE WAY OF
KINGS TO ARISE AT the beginning of THE
THIRD HOUR of the day. Accordingly, from the

time King David arose at midnight there were

six hours remaining in the night (from midnight
until dawn), and two hours in the day until other
kings would begin arising (from dawn until the
beginning of the third hour). These come to a total
of eight hours, the length of two watches.
Accordingly, R' Nassan explains King David's
statement, My eyes preceded the watches, to refer to
the fact that he awoke at midnight, eight hours
earlier than other kings.

Rav Ashi said: One and a half watches are also
referred to by people as "watches.” Accordingly,
although the night consists of three watches and at
midnight there are only one and a half watches
remaining, King David could speak of his eyes

preceding the "watches,” in the plural.

Sugya Ten: speaking in the presence of the dead
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And R’ Zerika said in the name of R" Ami who said
in the name of R' Yehoshua ben Levi: One may not
say in the presence of the deceased anything except

matters that pertain to the deceased.

R’ Abba bar Kahana said: This ruling was said only
in regard to Torah matters, but in regard to worldly
matters, there is no objection to speaking of matters
that do not relate to the deceased.
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And there are those who say that the statement went
as follows: R" Abba bar Kahana said: This ruling that
one may discuss in the presence of the deceased only
matters related to the deceased was said even with
regard to words of Torah, and certainly with regard

to worldly matters.

Sugya Eleven: King David at midnight
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And did David arise at midnight? But another verse
states that he was awake from the early evening, as it
is written: I arose at "neshef” (evening) and I cried
out.

And from where is it derived that this word neshef
means evening? For it is written: At neshef, as the
daylight wanes, in the blackness of night and

darkness.

Rav Oshaya said in the name of R’ Acha: This is
what [the verse] means: Midnight never passed me
by while I was asleep, for I would always be awake
from before.

R' Zeira said: Until midnight [David] would doze
like a horse; henceforth, he would make himself as

strong as a lion.

Rav Ashi said: Until midnight he would be involved
with words of Torah; henceforth, with singing and

praises.
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And does neshef mean evening? But neshef means
morning, as it is written: David smote them from the

neshef until the evening of the next day.

Does this not mean that he smote them from the
morning until the evening? Thus we see that neshef

means morning!

No! The verse means: from the evening (neshef)

until the next evening.

If so, [the verse] should have been written: from the
"neshef" until the "neshef,” or: from the evening until
the evening. The fact that the verse says from the
"neshef" until the evening indicates that neshef

means morning!

Rather, said Rava: There are two meanings of the
word neshef: It refers to the time when night departs
and day arrives, and it also refers to the time when
day departs and night arrives. Thus, the last verse
(David smote them from the "neshef” until the
evening), which evidently uses neshef to mean
morning, does not contradict the other verse (I arose
at "neshef” and I cried out), which uses the same

word to mean evening.

But did David know when it was the middle of the
night? Now even Moses, our teacher, did not know
when midnight was, as it is written: At about

midnight I shall go forth into the midst of Egypt.

For what reason did Moses say "at about midnight,”

as opposed to "at midnight"?
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If you will argue that the Holy One, Blessed is He,
said to [Moses] "at about midnight,” for is there any
doubt before Heaven?

Rather, one must conclude that [God] said to

[Moses]: "at midnight,"” and then [Moses] came and
said: "at about midnight." Thus, we see that [Moses]
was in doubt as to when it was midnight and David

did know!?

David had a sign revealing the exact moment of
midnight, as Rav Acha bar Bizna said in the name of
R’ Shimon Chasida: A harp hung over David's bed,
and when midnight arrived, the northern wind came
and blew on it, and it played by itself. Immediately,
upon hearing the harp, [David] would arise, and
engross himself in Torah study until the light of

dawn rose.

When the light of dawn rose, the sages of Israel
entered into [King David's] presence. They said to
him: "Our master, the king! Your nation Israel needs
sustenance.” [David] replied to them: "Go and
support each other." They said to him: "A handful of
food does not satisfy a lion, and a pit cannot be filled
from its own earth!" He answered them: "Go and
stretch forth your hands against the foreign legions
in our land." Immediately, they took counsel with
Achitophel, consulted the Sanhedrin, and asked the

Urim VeTumim.

Rav Yosef said: From what verse is this derived?
Achitophel was followed by Benayahu the son of
Yehoyada and Evyathar; and the commander of the
king's army was Yoav. The roles of Achitophel,
Benayahu and Evyathar are identified:
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Answer key
The book's label for each step. Where it adds a description, that follows the dash.

Berachos 2a

1. Statement — question and R’ Eliezer's answer
2. Statement — the Sages' opinion
3. Statement — Rabban Gamliel's opinion

4. Statement — narrative and broader principle

5. Statement — two further cases and the Sages' reason

6. Question - first of two
7. Question — second of two

8. Answer — the verse

Berachos 2b

17. Question — alternative reading posed

18. Answer — Rabbah bar Rav Sheila

19. Question — Eretz Yisrael raises the same question
20. Statement

21. Statement — the Mishnah's ruling restated

22. Question

23. Question

24. Answer

25. Question

26. Question

Berachos 3a
37. Question

38. Answer

39. Question

40. Answer — two options

41. Statement

42. Inquiry

43. Answer

44. Statement — signs of the watches
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9. Answer — alternative, from Creation
10. Question
11. Answer
12. Statement — the Mishnah's wording
13. Question
14. Answer
15. Statement — Scriptural source

16. Question

27. Answer

28. Question

29. Answer

30. Question

31. Question

32. Statement — poor man and Kohen are distinct
33. Inquiry — which is later

34. Statement — returning to R' Yehudah's challenge
35. Inquiry — what then is R' Meir's view?

36. Answer

45. Question

46. Answer

47. Answer - the practical case

48. Statement

49. Statement — Maaseh - R’ Yosei and Eliyahu in the ruins of
Jerusalem

50. Statement — Baraisa

51. Question



Berachos 3b

52. Answer

53. Question

54. Answer

55. Question

56. Answer

57. Question

58. Answer

59. Question

60. Answer

61. Question

62. Answer

63. Statement — Baraisa

64. Proof — Rabbi Nasan

65. Question

66. Question — counter

67. Proof — Rabbi Yehuda HaNasi
68. Answer — Rabbi Nasan reconciles

69. Answer - Rav Ashi

70. Statement

71. Answer — first version

72. Answer — alternative version

73. Question

74. Statement — neshef means evening
75. Answer — Rav Oshaya

76. Answer — Rabbi Zeira

77. Answer — Rav Ashi

78. Question

79. Answer - first attempt

80. Question

81. Answer — Rava

82. Question

83. Question — continued

84. Answer — the harp above his bed

85. Proof — Scriptural source
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