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A Beginner's Guide to Gemara

The Structure of the Sugya: Workbook
Every step of Berachos 2a–3b, unlabeled. Tick the move each one makes, then check the key at the end.

Each step is the Aramaic, line by line, with the book's translation beside each line. Tick one box: S Statement, Q Question, A

Answer, I Inquiry, P Proof. The line under the step is for it in your own words, or for the book's fuller label once you have

checked it.

S Statement Q Question A Answer I Inquiry P Proof

Berachos 2a ת ב. כוֹ רָ בְּ

Mishnah

The Mishnah, segment by segment

1

S Q A

I P

From when may we fulfill the obligation to recite the

Shema in the evenings?
ין בִ רְ עַ ע בְּ מַ שְׁ ת  ין אֶ רִ י קוֹ תַ ימָ אֵ מֵ

From the time that Kohanim who were tamei may

enter to eat their terumah; i.e. at nightfall.
ל כוֹ ים לֶאֱ נָסִ כְ נִים נִ כֹּהֲ  הַ שֶׁ ה  עָ שָּׁ   מִ

ן תָ רוּמָ תְ בִּ

And one may recite the Shema until the end of the

first watch;
נָה וֹ אשׁ רִ ה הָ מוּרָ שְׁ  אַ ף הָ ד סוֹ עַ

these are the words of R' Eliezer. זֶר יעֶ לִ י אֱ בִּ י רַ רֵ בְ דִּ

2

S Q A

I P

But the Sages say: It may be recited until midnight. ת צוֹ ד חֲ ים עַ רִ מְ ים אוֹ מִ כָ חֲ וַ

3

S Q A

I P

Rabban Gamliel says: It may be recited until the light

of dawn rises.
וּד מּ לֶה עַ יַּעֲ שֶׁ ד  ר עַ מֵ ל אוֹ יאֵ לִ מְ ן גַּ בָּ רַ

ר חַ שַּׁ   הַ

The Mishnah continues: a story and a broader principle

4

S Q A

I P

It once happened that [Rabban Gamliel's] sons came

home after midnight from a banquet.

ה תֶּ  שְׁ  מִּ ית הַ בֵּ נָיו מִ אוּ בָ ה וּבָ שֶׂ עֲ מַ

They said to [Rabban Gamliel]: רוּ לוֹ מְ אָ

We have not yet recited the Shema; may we recite it

now?

ע מַ שְׁ ת  ינוּ אֶ רִ לֹא קָ

He said to them: ם הֶ ר לָ מַ אָ
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If the light of dawn has not yet risen you are

obligated to recite the Shema.

ין יָּיבִ ר חַ חַ שַּׁ   וּד הַ מּ ה עַ לָ ם לֹא עָ אִ

ת רוֹ קְ ם לִ תֶּ  אַ

And it is not only in this case that the [Sages] said

"until midnight" when according to Biblical law the

time actually extends until dawn.

רוּ מְ ד אָ בָ לְ לֹא זוֹ בִּ וְ

Rather, whatever mitzvah the Sages said may be

performed only until midnight,

ד ים עַ מִ כָ רוּ חֲ מְ אָ שֶׁ ה  ל מָ לָּא כָּ אֶ

ת צוֹ חֲ

the time of the mitzvah actually extends until the

light of dawn rises.

ר חַ שַּׁ   וּד הַ מּ לֶה עַ יַּעֲ שֶׁ ד  ן עַ תָ וָ צְ מִ

5

S Q A

I P

In the case of the burning of the sacrificial fats and

limbs, the time of the mitzvah extends until the light

of dawn rises;

ד ן עַ תָ וָ צְ ים מִ רִ בָ אֵ ים וְ בִ לָ ר חֲ טֵ קְ הֶ

ר חַ שַּׁ   וּד הַ מּ לֶה עַ יַּעֲ שֶׁ

and all those sacrifices that may be eaten for only one

day, the time of the mitzvah actually extends until

the light of dawn rises.

ד ן עַ תָ וָ צְ ד מִ חָ ם אֶ יוֹ ים לְ לִ כָ נֶּאֱ  ל הַ כָ וְ

ר חַ שַּׁ   וּד הַ מּ לֶה עַ יַּעֲ שֶׁ

If so, why did the Sages say regarding these mitzvos

that they may be performed only until midnight?

ת צוֹ ד חֲ ים עַ מִ כָ רוּ חֲ מְ ה אָ מָּ ן לָ כֵּ ם  אִ

In order to distance a person from sin. ה ירָ בֵ עֲ ן הָ ם מִ דָ יק אָ חִ רְ הַ י לְ דֵ כְּ

Gemara

Sugya One: Why begin with "From when?" and why evening first

6

S Q A

I P

To what is the Tanna of our Mishnah referring י אֵ א קָ יכָ נָּא הֵ תַּ

that he asks: "FROM WHEN may we fulfill the

obligation to recite the Shema in the evening?" The

Tanna's inquiry concerning the time for reciting the

Shema presupposes the existence of an obligation to

recite the Shema. Where is this obligation taught?

י תַ ימָ אֵ נֵי מֵ תָ קָ דְּ

7

S Q A

I P

And furthermore, תוּ וְ

why does the Tanna teach the law regarding the

Shema of the evening first?

א שָׁ י רֵ ית בְּ בִ רְ עַ נֵי בְּ תָ נָא דְּ שְׁ אי  מַ

Let him teach the law regarding the Shema of the

morning first?

א שָׁ י רֵ ית בְּ רִ חֲ שַׁ  נֵי דְּ תְ לִ
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8

S Q A

I P

The Tanna refers to the verse in the Torah that

teaches the obligation of reciting the Shema twice

daily,

י אֵ א קָ רָ קְּ נָּא אַ תַּ

where it is written: And you shall speak of these

[matters] . . . when you lie down and when you arise.

ךָ קוּמֶ ךָ וּבְ בְּ כְ שָׁ  יב ]ו[בְּ תִ כְ דִּ

And this is what [the Mishnah] is saying: נֵי תָ י קָ כִ הָ וְ

When is the time for reciting the Shema of "lying

down"?

ת ימַ ה אֵ יבָ כִ שְׁ  ע דִּ מַ שְׁ ת  יאַ רִ ן קְ מַ זְ

From the time that Kohanim who were tamei may

enter to eat their terumah. Since the Tanna's point of

reference is the verse that teaches the obligation to

recite the Shema, and that verse specifies the

obligation first for lying down and then for arising,

the Tanna does the same.

ל כוֹ ים לֶאֱ נָסִ כְ נִים נִ כֹּהֲ  הַ שֶׁ ה  עָ שָּׁ   מִ

ן תָ רוּמָ תְ בִּ

9

S Q A

I P

And if you prefer, say: א ימָ ית אֵ עֵ י בָּ אִ וְ

[The Tanna] learned this order from the Creation of

the world,

לָם ל עוֹ שֶׁ יָּיתוֹ  רִ בְּ יף מִ יָלִ

where it is written: יב תִ כְ דִּ

And there was evening and there was morning, one

day. We see from the order of Creation that the daily

cycle begins with the night and ends with the day.

Therefore, the Tanna first discusses the time for the

evening Shema and then discusses the time for the

morning Shema.

ד חָ ם אֶ ר יוֹ י־בֹקֶ הִ יְ ב וַ רֶ י־עֶ הִ יְ וַ

10

S Q A

I P

If so, י כִ י הָ אִ

then in the end of the Mishnah, i.e. in the Mishnah

below, where it states: IN THE MORNING ONE

RECITES TWO BLESSINGS BEFORE [THE

SHEMA] AND ONE blessing AFTER IT,

יִם תַּ  שְׁ ךְ  רֵ בָ ר מְ חַ שַּׁ   נֵי בַּ תָ קָ א דְּ יפָ סֵ

יהָ רֶ חֲ אַ ת לְ חַ אַ נֶיהָ וְ פָ לְ

AND IN THE EVENING ONE RECITES TWO

BLESSINGS BEFORE [THE SHEMA] AND

TWO blessings AFTER IT,

יִם תַּ  שְׁ נֶיהָ וּ פָ יִם לְ תַּ  שְׁ ךְ  רֵ בָ ב מְ רֶ עֶ וּבָ

יהָ רֶ חֲ אַ לְ

there too let [the Tanna] teach the law regarding the

Shema of the evening first.
א שָׁ י רֵ ית בְּ בִ רְ עַ נֵי דְּ תְ לִ
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11

S Q A

I P

The Tanna opens with the ruling regarding the time

for the evening Shema

ית בִ רְ עַ ח בְּ תַ פָּ נָּא  תַּ

and then teaches this ruling with regard to the

morning Shema, in accordance with the cycle of

Creation.

ית רִ חֲ שַׁ  נֵי בְּ תָּ ר  דַ הָ וְ

Then, while he is still involved with the laws of

morning,
ית רִ חֲ שַׁ  י בְּ אֵ קָ ד דְּ עַ

he explains other matters of the morning (namely,

the number of blessings said in conjunction with the

Shema),

ית רִ חֲ שַׁ  י דְּ לֵּ י ישׁ מִ רֵ פָּ

and he then explains these matters as they relate to

the evening.

ית בִ רְ עַ י דְּ לֵּ י ישׁ מִ רֵ פָּ ר  דַ הָ וְ

Sugya Two: Why "when the Kohanim eat teruma" rather than "when the stars emerge"?

12

S Q A

I P

The master said in the Mishnah: ר ר מָ מַ אָ

FROM THE TIME THAT KOHANIM who were

tamei may ENTER TO EAT THEIR TERUMAH.
ל כוֹ ים לֶאֱ נָסִ כְ נִים נִ כֹּהֲ  הַ שֶׁ ה  עָ שָּׁ   מִ

ן תָ רוּמָ תְ בִּ

13

S Q A

I P

Now let us see. When do Kohanim who were tamei

become permitted to eat terumah after immersing

themselves in a mikveh?

ה רוּמָ י תְּ לִ כְ א אָ ת קָ ימַ י אֵ דֵ כְּ מִ

From the time the stars appear in the evening.

Accordingly,

ים בִ כָ וֹ כּ ת צֵאת הַ עַ שָּׁ   מִ

let the Mishnah state explicitly that one may recite

the evening Shema from the time the stars appear!

Why does the Mishnah state this time in such a

roundabout way?

ים בִ כָ וֹ כּ ת צֵאת הַ עַ שָּׁ   נֵי מִ תְ לִ

14

S Q A

I P

[The Tanna] wishes to teach us something else in

passing, namely:
ן ע לָ מַ שְׁ  מַ יהּ קָ חֵ רְ ב אוֹ גַּ א אַ תָ לְּ מִ

When are Kohanim who were tamei permitted to eat

terumah?
ה רוּמָ תְ י בִּ לִ כְ א אָ ת קָ ימַ אֵ

From the time the stars appear in the evening. ים בִ כָ וֹ כּ ת צֵאת הַ עַ שָּׁ   מִ

And this is what [the Tanna] means to teach us: ן ע לָ מַ שְׁ  מַ א קָ הָ וְ
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that the atonement offering a tamei person must

bring on the day after his immersion does not hold

back a Kohen from becoming tahor in regard to

terumah.

א בָ כְּ עַ ה לֹא מְ רָ פָּ  כַ דְּ

15

S Q A

I P

As it was taught in a Baraisa: נְיָא תַ דְ כִּ

The Torah states regarding a Kohen who became

tamei and immersed himself: AND WHEN THE

SUN COMES down AND the day HAS PASSED

("vetaher"), thereafter he may eat from the holy

foods, from which we learn that

ר הֵ טָ שׁ וְ מֶ שֶּׁ   א הַ וּבָ

THE SETTING OF HIS SUN following his

immersion HOLDS HIM BACK FROM EATING

TERUMAH,

ל כוֹ לֶּאֱ  וּ מִ תּ בַ כְּ עַ וֹ מְ שׁ מְ שִׁ ת  יאַ בִּ

ה רוּמָ תְ בִּ

BUT HIS ATONEMENT offering that he must

bring the next day DOES NOT HOLD HIM

BACK FROM EATING TERUMAH.

ל כוֹ לֶּאֱ  וּ מִ תּ בַ כְּ עַ תוֹ מְ רָ פָּ  כַּ ין  אֵ וְ

ה רוּמָ תְ בִּ

Sugya Three opens: what does "and the sun came" mean?

16

S Q A

I P

And on what basis do you conclude that this

expression, "and when the sun comes," means the

setting of the sun,

ת יאַ שׁ בִּ מֶ שֶּׁ   א הַ אי וּבָ הַ אי דְּ מַּ  וּמִ

שׁ מֶ שֶּׁ   הַ

and this expression, "vetaher," means "the complete

passing of the day," from which you derived that a

Kohen may eat terumah even before bringing his

atonement offering?

א מָ ר יוֹ הַ ר טְ הֵ טָ אי וְ הַ וְ

Berachos 2b ת ב: כוֹ רָ בְּ

Sugya Three concludes: interpreting "and the sun came"

17

S Q A

I P

Perhaps it [the expression "when the sun comes"]

means the coming of the light, i.e. when the sun

comes up on the morning of the following day.

רוֹ הוּא ת אוֹ יאַ א בִּ מָ ילְ דִּ

And if so, what does "vetaher" mean? ר הֵ טָ אי וְ וּמַ

It means that the person should make himself tahor

by offering his sacrifice. Thus, the verse would be

teaching that the Kohen may eat terumah only after

he offers his atonement offering.

א רָ בְ ר גַּ הַ טְ



6

18

S Q A

I P

Rabbah bar Rav Shila said: ילָא שֵׁ ב  ר רַ ה בַּ בָּ ר רַ מַ אָ

If so, that the verse is instructing the Kohen to bring

his offering in order to be allowed to eat terumah, let

the verse say veyitaher, in the command form.

ר הֵ טָּ  יִ א וְ רָ א קְ ימָ ן לֵ כֵּ ם  אִ

Since the verse does not use this form, what then is

the meaning of the word "vetaher"?

ר הֵ טָ אי וְ מַ

It must mean the passing of the day. א מָ ר יוֹ הַ טְ

As people say: י שֵׁ ינָ י אִ רִ מְ אָ דְ כִּ

The sun has set and the day has passed. א מָ ר יוֹ הַ א וּטְ שָׁ  מְ שִׁ ב  רַ יעֲ אִ

19

S Q A

I P

In the West, i.e. Eretz Yisrael, they did not hear this

exposition of Rabbah bar Rav Shila,
ילָא לָא שֵׁ ב  ר רַ ה בַּ בָּ רַ א דְּ א הָ בָ רָ עֲ מַ בְּ

הוּ יעַ לְ מִ שְׁ

and they therefore asked this question: יָא עְ בַּ י הּ מִ עוּ לָ וּבְ

When the verse uses this expression, "and when sun

comes," does it mean the setting of the sun?
וֹ הוּא שׁ מְ שִׁ ת  יאַ שׁ בִּ מֶ שֶּׁ   א הַ אי וּבָ הַ

And what does "vetaher" mean? It means the passing

of the day.
א מָ ר יוֹ הַ ר טְ הֵ טָ אי וְ וּמַ

Or perhaps this expression, "when the sun comes,"

means the coming of the light on the morning of the

following day.

רוֹ הוּא ת אוֹ יאַ א בִּ מָ ילְ אוֹ דִּ

And if so what does "vetaher" mean? It means that

the person makes himself tahor by bringing his

offering.

א רָ בְ ר גַּ הַ ר טְ הֵ טָ אי וְ וּמַ

20

S Q A

I P

Subsequently, they resolved that question from a

Baraisa, as follows.
א יתָ יְ רַ בְּ הּ מִ טוּ לָ שְׁ  פַּ ר  דַ הָ וְ

Since it states in a Baraisa cited below: א יתָ יְ רַ בָ נֵי בְּ תָ קָ דְּ מִ

A SIGN FOR THIS MATTER [i.e. for the time

that a Kohen who was tamei may begin eating

terumah] IS THE APPEARANCE OF THE

STARS,

ים בִ כָ וֹ כּ ר צֵאת הַ בָ דָּ ן לַ ימָ סִ

you learn from this that the verse's expression, "when

the sun comes," means the setting of the sun.
וֹ הוּא שׁ מְ שִׁ ת  יאַ נַּהּ בִּ י ע מִ מַ שְׁ
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And what does "vetaher" mean? It means the passing

of the day.

א מָ ר יוֹ הַ ר טְ הֵ טָ אי וְ וּמַ

Sugya Four: contradicting baraisos about the evening Shema

21

S Q A

I P

The master said in the Mishnah that the time one

may begin reciting the evening Shema is:
ר ר מָ מַ אָ

FROM THE TIME THAT KOHANIM who were

tamei may ENTER TO EAT THEIR TERUMAH.
ל כוֹ ים לֶאֱ נָסִ כְ נִים נִ כֹּהֲ  הַ שֶׁ ה  עָ שָּׁ   מִ

ן תָ רוּמָ תְ בִּ

22

S Q A

I P

They contrasted this ruling of our Mishnah with the

ruling of [a Baraisa]:

הוּ ינְ מִ וּרְ

FROM WHEN MAY WE RECITE THE SHEMA

IN THE EVENINGS?

ין בִ רְ עַ ע בְּ מַ שְׁ ת  ין אֶ רִ י קוֹ תַ ימָ אֵ מֵ

FROM WHEN A POOR PERSON ENTERS TO

EAT HIS BREAD WITH SALT

לַח מֶ וֹ בְּ תּ פִּ ל  כוֹ נָס לֶאֱ כְ נִי נִ עָ שֶּׁ   מִ

UNTIL THE TIME HE GETS UP TO TAKE

LEAVE FROM HIS MEAL.

ךְ וֹ תּ ר מִ טֵ פָּ י ד לִ מֵ עוֹ שֶׁ ה  עָ שָׁ ד  עַ

תוֹ עוּדָ סְ

23

S Q A

I P

The end of the Baraisa, which states that the latest

one may recite the evening Shema is when the poor

get up from their meal, certainly disputes all the

opinions cited in our Mishnah.

ין נִיתִ תְ מַּ  א אַ יגָ לִ פְּ אי  דַּ א וַ יפָ סֵ

However, shall we say that the beginning of the

Baraisa, which states that the earliest one may recite

the evening Shema is when a poor person enters to

eat his evening meal of bread, also disputes our

Mishnah, which states that the earliest one may recite

the evening Shema is when a Kohen who was tamei is

permitted to eat terumah?

ין נִיתִ תְ מַּ  א אַ יגָ לִ פְּ א  ימָ י לֵ א מִ שָׁ י רֵ

24

S Q A

I P

No! For we can say: לָא

The time given in regard to a poor person and the

time given in regard to a Kohen are the same time.

א הוּא יעוּרָ שִׁ ד  ן חַ כֹהֵ נִי וְ עָ
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25

S Q A

I P

They contrasted this explanation of the Baraisa with

[the following Baraisa]:

הוּ ינְ מִ וּרְ

FROM WHEN MAY WE BEGIN RECITING

THE SHEMA IN THE EVENING?

ת יאַ רִ ת קְ רוֹ קְ ין לִ ילִ חִ תְ י מַ תַ ימָ אֵ מֵ

ית בִ רְ עַ ע בְּ מַ שְׁ

FROM THE TIME THAT PEOPLE ENTER TO

EAT THEIR BREAD ON SABBATH EVES;
ן תָּ  פִּ ל  כוֹ ין לֶאֱ נָסִ כְ ם נִ דָ נֵי אָ בְּ שֶׁ ה  עָ שָּׁ   מִ

ת תוֹ בָּ שַׁ י  בֵ רְ עַ בְּ

these are THE WORDS OF R' MEIR. יר אִ י מֵ בִּ י רַ רֵ בְ דִּ

BUT THE SAGES SAY: FROM THE TIME

THAT KOHANIM who were tamei ARE

ENTITLED TO EAT THEIR TERUMAH again;

נִים כֹּהֲ  הַ שֶׁ ה  עָ שָּׁ   ים מִ רִ מְ ים אוֹ מִ כָ חֲ וַ

ן תָ רוּמָ תְ ל בִּ כוֹ ין לֶאֱ אִ זַכָּ

and THE SIGN FOR THIS IS THE

APPEARANCE OF THE STARS.

ים בִ כָ וֹ כּ ר צֵאת הַ בָ דָּ ן לַ ימָ סִ

AND EVEN THOUGH THERE IS NO PROOF

TO THIS MATTER (that the day ends when the

stars appear),

ר בָ דָּ יָה לַ אָ ין רְ אֵ שֶׁ י  פִּ ל  ף עַ אַ וְ

THERE IS AN INDICATION OF THIS

MATTER in the following verses:
ר בָ דָּ ר לַ זֵכֶ

FOR IT STATES: SO WE DID THE WORK,

WITH HALF OF THEM GRASPING THE

SPEARS, FROM THE RISING OF DAWN

UNTIL THE APPEARANCE OF THE STARS.

ה לָאכָ מְּ בַּ ים  נוּ עֹשִׂ נַחְ אֲ ר וַ מַ נֶּאֱ  שֶׁ

ת לוֹ עֲ ים מֵ חִ מָ רְ ים בָּ יקִ זִ חֲ יָם מַ צְ חֶ וְ

ים בִ כָ וֹ כּ ד צֵאת הַ ר עַ חַ שַּׁ   הַ

AND IT STATES further in the next verse: AND

THE NIGHT WAS FOR US A WATCH AND

THE DAY [FOR] WORK.

ם יּוֹ הַ ר וְ מָ שְׁ  ה מִ לָ יְ לַּ  נוּ הַ יוּ־לָ הָ ר וְ מֵ אוֹ וְ

ה לָאכָ מְ

26

S Q A

I P

What is the point of adding "and it states further"?

Since the first verse states that the workday lasted

until the stars came out, why does the Baraisa need to

adduce a further proof from the second verse?

ר מֵ אוֹ אי וְ מַ

27

S Q A

I P

And if you will perhaps say that as soon as the sun

sets it is considered night,
יָא ילְ א לֵ שָׁ  מְ שִׁ א  בָ רְ י עָ כִּ א מִ ימָ תֵּ י  כִ וְ

הוּא

but they continued to [work] after dark (i.e. after

sunset) until the stars came out, and they began

working early (with the rising of dawn), before the

day actually began; thus, the length of their workday

does not prove when the day legally begins and ends.

י מֵ דְּ קַ י וּמְ כֵ שְּׁ   חַ מְ הוּ דִּ ינְ אִ וְ
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Then come learn the proof from the next verse,

which states:

ע מַ שְׁ א  תָּ

And the night was for us a watch and the day [for]

work, which indicates that the entire workday period

mentioned in the previous verse is considered day.

ם יּוֹ הַ ר וְ מָ שְׁ  ה מִ לָ יְ לַּ  נוּ הַ יוּ־לָ הָ וְ

ה לָאכָ מְ

28

S Q A

I P

It was initially assumed that the time a poor person

begins his weeknight meal and the time all people

begin their Sabbath eve meal are one and the same

time.

ד ם חַ דָ נֵי אָ נִי וּבְ עֲ ךְ דַּ תָּ  עְ א דַּ קָ לְ א סָ קָ

א הוּא יעוּרָ שִׁ

Now, if you say that the time given in regard to a

poor person and the time given in regard to a Kohen

are the same time,

א הוּא יעוּרָ שִׁ ד  ן חַ כֹהֵ נִי וְ תְּ עֲ רַ מְ י אָ אִ וְ

then the opinion of the Sages in the Baraisa is the

same as the opinion of R' Meir there. This cannot

be, for this Baraisa cites them as opposing views!

יר אִ י מֵ בִּ ינוּ רַ יְ ים הַ מִ כָ חֲ

Rather, you should learn from this that נַּהּ י ע מִ מַ שְׁ לָּא  אֶ

the time stated in regard to a poor person is a time to

itself and the time stated in regard to a Kohen is a

time to itself; i.e. they are different times! This

disproves the earlier assertion that they are the same

time.

א יעוּרָ שִׁ ן  כֹהֵ חוּד וְ א לְ יעוּרָ שִׁ נִי  עֲ

חוּד לְ

29

S Q A

I P

No! לָא

The time given in regard to a poor person and the

time given in regard to a Kohen are the same time,
א הוּא יעוּרָ שִׁ ד  ן חַ כֹהֵ נִי וְ עֲ

whereas the time given in regard to a poor person

and the time given in regard to all people on Sabbath

eve are not the same time.

א הוּא יעוּרָ שִׁ ד  ם לָאו חַ דָ נֵי אָ נִי וּבְ עֲ וַ

30

S Q A

I P

And is it so that the time given in regard to a poor

person and the time given in regard to a Kohen are

the same time?

א הוּא יעוּרָ שִׁ ד  ן חַ כֹהֵ נִי וְ עֲ וַ

But they contrasted this assertion with [the following

Baraisa]:
הוּ ינְ מִ וּרְ

FROM WHEN MAY ONE BEGIN TO RECITE

THE SHEMA IN THE EVENINGS?
ת יאַ רִ ת קְ רוֹ קְ ין לִ ילִ חִ תְ י מַ תַ ימָ אֵ מֵ

ין בִ רְ עַ ע בְּ מַ שְׁ
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FROM THE TIME THE DAY BECOMES

SANCTIFIED ON SABBATH EVES;

ת תוֹ בָּ שַׁ י  בֵ רְ עַ ם בְּ יּוֹ שׁ הַ דַּ קִּ שֶׁ ה  עָ שָּׁ   מִ

these are THE WORDS OF R' ELIEZER. זֶר יעֶ לִ י אֱ בִּ י רַ רֵ בְ דִּ

R' YEHOSHUA SAYS: FROM THE TIME

KOHANIM who are tamei BECOME TAHOR to

the extent of being able TO EAT THEIR

TERUMAH.

נִים כֹּהֲ  הַ שֶׁ ה  עָ שָּׁ   ר מִ מֵ עַ אוֹ שֻׁ  הוֹ י יְ בִּ רַ

ן תָ רוּמָ תְ ל בִּ כוֹ ים לֶאֱ רִ הָ טוֹ מְ

R' MEIR SAID: FROM THE TIME KOHANIM

who are tamei IMMERSE THEMSELVES to be

able TO EAT THEIR TERUMAH that night.

נִים כֹּהֲ  הַ שֶׁ ה  עָ שָּׁ   ר מִ מַ יר אָ אִ י מֵ בִּ רַ

ן תָ רוּמָ תְ ל בִּ כוֹ ין לֶאֱ לִ בְ טוֹ

R' YEHUDAH SAID TO [R' MEIR]: ה הוּדָ י יְ בִּ ר לוֹ רַ מַ אָ

BUT KOHANIM must IMMERSE

THEMSELVES WHILE IT IS STILL DAY, when

people do not yet go to sleep! How then can one

fulfill his obligation to recite the evening Shema at

that time?

ים לִ בְ ם טוֹ ם הֵ ד יוֹ עוֹ בְּ נִים מִ כֹּהֲ לֹא  הֲ וַ

R' CHANINA SAID: FROM THE TIME A

POOR PERSON ENTERS TO EAT HIS evening

meal of BREAD WITH SALT.

נָס כְ נִי נִ עָ שֶׁ ה  עָ שָּׁ   ר מִ מֵ נִינָא אוֹ י חֲ בִּ רַ

ח לַ מֶ וֹ בְּ תּ פִּ ל  כוֹ לֶאֱ

R' ACHAI, AND SOME SAY, R' ACHA SAID:

FROM THE TIME MOST PEOPLE ENTER TO

RECLINE, i.e. to eat their evening meal.

ר מֵ א אוֹ חָ י אַ בִּ הּ רַ י לָ רִ מְ אָ אי וְ חַ י אַ בִּ רַ

ב סֵ הֵ ין לָ נָסִ כְ ם נִ דָ נֵי אָ ב בְּ רֹוֹ שֶׁ ה  עָ שָּׁ   מִ

31

S Q A

I P

Now if you say that the time stated in regard to a

poor person and the time stated in regard to a Kohen

are the same time,

א הוּא יעוּרָ שִׁ ד  ן חַ כֹהֵ נִי וְ תְּ עֲ רַ מְ י אָ אִ וְ

then the opinion of R' Chanina, who states the time

in terms of a poor person, is the same as the opinion

of R' Yehoshua, who states the time in terms of a

Kohen!

ינו... יְ נִינָא הַ י חֲ בִּ רַ

32

S Q A

I P

Rather, is it not that you learn from this that נַּהּ י ע מִ מַ שְׁ לָּא לָאו  אֶ

the time stated in regard to a poor person is a time to

itself and the time stated in regard to a Kohen is a

time to itself, i.e. the two times are different?

ן כֹהֵ א דְ יעוּרָ שִׁ  חוּד וְ נִי לְ עֲ א דַ יעוּרָ שִׁ

חוּד לְ

Indeed, learn from this that the two times are

different.

נַּהּ י ע מִ מַ שְׁ
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33

S Q A

I P

Which one of these two times is the later time? ר אוּחָ יהוּ מְ נַּיְ  י מִ הֵ

It is logical to say that the time of the poor person is

the later of the two times.
ר אוּחָ נִי מְ עֲ א דַ רָ בְּ תַּ  סְ מִ

For if you say that the time of the poor person is the

earlier time, it would follow that

ם דָּ נִי מוּקְ עֲ תְּ דַ רַ מְ י אָ אִ דְּ

the opinion of R' Chanina in this last Baraisa ("the

time a poor person enters to eat his bread with salt")

is the same as the opinion of R' Eliezer ("the time the

day becomes sanctified on the Sabbath eve").

זֶר יעֶ לִ י אֱ בִּ ינוּ רַ יְ נִינָא הַ י חֲ בִּ רַ

Rather, is it not that you learn from this that the

time of the poor person is the later time?

ר אוּחָ נִי מְ עֲ נַּהּ דַ י ע מִ מַ שְׁ לָּא לָאו  אֶ

Indeed, learn from this that the time of the poor

person is the later time.

נַּהּ י ע מִ מַ שְׁ

34

S Q A

I P

The master said in the Baraisa: ר ר מָ מַ אָ

R' YEHUDAH SAID TO [R' MEIR]: How can you

say that the time one may begin reciting the evening

Shema is equivalent to the time that Kohanim

immerse themselves,

ה הוּדָ י יְ בִּ יהּ רַ ר לֵ מַ אָ

WHEN KOHANIM must IMMERSE

THEMSELVES WHILE IT IS STILL DAY, when

people do not yet go to sleep! How then can one

fulfill his obligation to recite the evening Shema at

that time?

ים לִ בְ ם טוֹ ם הֵ ד יוֹ עוֹ בְּ נִים מִ כֹּהֲ לֹא  הֲ וַ

35

S Q A

I P

R' Yehudah spoke well (i.e. presented a valid

objection) to R' Meir. What then is R' Meir's view?

י בִּ רַ ה לְ הוּדָ י יְ בִּ יהּ רַ ר לֵ מַ אָ יר קָ פִּ  שַׁ

יר אִ מֵ

36

S Q A

I P

This is what R' Meir would say to [R' Yehudah]: יהּ ר לֵ מַ אָ י קָ כִ יר הָ אִ י מֵ בִּ רַ וְ

Do you think that I am referring to your

understanding of bein hashemashos?

ךְ ידָ ת דִּ וֹ שׁ מָ שְּׁ   ין הַ בֵּ  נָא אַ אֲ תְּ דַּ רַ בְ י סָ מִ

ינָא מִ א אָ קָ

I am referring to bein hashemashos as explained by

R' Yose,
א י קָ סֵ י יוֹ בִּ רַ ת דְּ וֹ שׁ מָ שְּׁ   ין הַ בֵּ  נָא אַ אֲ

ינָא מִ אָ
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for R' Yose said: The duration of bein hashemashos

is like the blink of an eye;

ף רֶ הֶ ת כְּ וֹ שׁ מָ שְּׁ   ין הַ בֵּ י  סֵ י יוֹ בִּ ר רַ מַ אָ דְּ

ן יִ עַ

this (the night) enters, and this (the day) departs, צֵא זֶה יוֹ נָס וְ כְ זֶה נִ

and during this very short period of transition, it is

impossible to determine whether it is day or night.

Therefore, according to R' Yose the Kohanim

immerse themselves just a few moments before the

stars come out, when it is nearly dark. This is late

enough to be considered a time for going to sleep,

and the evening Shema may therefore be recited at

that time, according to R' Meir.

יו לָ ד עָ עֲמוֹ ר לַ שָׁ  פְ י אֶ אִ וְ

Berachos 3a ת ג. כוֹ רָ בְּ

Sugya Four wraps up: apparent contradictions in Rabbi Meir and Rabbi Eliezer

37

S Q A

I P

One statement of R' Meir contradicts the other

statement of R' Meir!
יר אִ י מֵ בִּ רַ דְּ יר אַ אִ י מֵ בִּ רַ יָא דְּ שְׁ  קַ

38

S Q A

I P

The two Baraisos were authored by two different

Tannaim, who differed as to the view actually held by

R' Meir.

יר אִ י מֵ בִּ רַ א דְּ יבָּ לִּ י אַ נָּאֵ תַּ י  רֵ תְּ

39

S Q A

I P

One statement of R' Eliezer contradicts the other

statement of R' Eliezer! For in our Mishnah R'

Eliezer states that the earliest one may recite the

evening Shema is when Kohanim who were tamei are

permitted to begin eating terumah (i.e. when the

stars appear); whereas in the Baraisa R' Eliezer rules

that the time is when the Sabbath becomes sanctified

(i.e. at bein hashemashos), which is before the stars

appear.

זֶר יעֶ לִ י אֱ בִּ רַ דְּ זֶר אַ יעֶ לִ י אֱ בִּ רַ יָא דְּ שְׁ  קַ

40

S Q A

I P

The Mishnah and Baraisa were authored by two

different Tannaim, who differed as to the view

actually held by R' Eliezer.

זֶר יעֶ לִ י אֱ בִּ רַ א דְּ יבָּ לִּ י אַ נָּאֵ תַּ י  רֵ תְּ
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And if you prefer, say: The first clause of the

Mishnah, which gives the time one may begin

reciting the evening Shema, is not the ruling of R'

Eliezer.

י בִּ א לָאו רַ שָׁ י א רֵ ימָ ית אֵ עֵ יבָּ אִ וְ

יא זֶר הִ יעֶ לִ אֱ

Sugya Five: "until the end of the watch": how many watches are in the night?

41

S Q A

I P

R' Eliezer ruled that the latest the evening Shema

may be recited is UNTIL THE END OF THE first

WATCH.

ה מוּרָ שְׁ  אַ ף הָ ד סוֹ עַ

42

S Q A

I P

What is R' Eliezer's opinion regarding the number of

watches in a night?

זֶר יעֶ לִ י אֱ בִּ ר רַ בַ סָ אי קָ מַ

If [R' Eliezer] is of the opinion that the night consists

of three watches, making each watch four hours

long,

ה לָ יְ לַּ  י הַ וֵ ת הָ רוֹ מָ שְׁ  לֹשׁ מִ שָׁ ר  בַ סָ י קָ אִ

let him say explicitly that the evening Shema

obligation extends until the end of the fourth hour

of the night.

ת עוֹ שָׁ ע  בַּ רְ ד אַ א עַ ימָ לֵ

And if [R' Eliezer] is of the opinion that the night

consists of four watches, so that each watch is three

hours long,

י וֵ ת הָ רוֹ מָ שְׁ  ע מִ בַּ רְ ר אַ בַ סָ י קָ אִ וְ

ה לָ יְ לַּ  הַ

let him say that the evening Shema obligation

extends until the end of the third hour of the night.

Why does R' Eliezer state his ruling in terms of

"watches," whose meaning is less clear to people?

ת עוֹ שָׁ לֹשׁ  שָׁ ד  א עַ ימָ לֵ

43

S Q A

I P

Actually, [R' Eliezer] is of the opinion that the night

consists of three watches,
י וֵ ת הָ רוֹ מָ שְׁ  לֹשׁ מִ שָׁ ר  בַ סָ לָם קָ עוֹ לְ

ה לָ יְ לַּ  הַ

and this is what he means to teach us by speaking of

watches rather than hours:
ן ע לָ מַ שְׁ  מַ א קָ הָ וְ

that there are watches in heaven and there are also

watches on earth corresponding to them; i.e. the

night on earth is also divided into three distinct parts,

each of which can be identified by the events that

take place in them, as the following Baraisa explains:

א יכָּ אִ יעַ וְ קִ רָ ת בָּ רוֹ מָ שְׁ  א מִ יכָּ אִ דְּ

ץ רֶ אָ ת בָּ רוֹ מָ שְׁ  מִ

For a Baraisa has taught: נְיָא תַ דְּ
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R' ELIEZER SAYS: THE NIGHT CONSISTS OF

THREE WATCHES; AND AT EACH AND

EVERY WATCH

ת רוֹ מָ שְׁ  לֹשׁ מִ שָׁ ר  מֵ זֶר אוֹ יעֶ לִ י אֱ בִּ רַ

ר מָ שְׁ  ר וּמִ מָ שְׁ  ל מִ ל כָּ עַ ה וְ לָ יְ לַּ  י הַ וֵ הָ

THE HOLY ONE, BLESSED IS HE, SITS AND

ROARS LIKE A LION,
י רִ אֲ כַּ ג  אֵ וֹ שׁ רוּךְ הוּא וְ שׁ בָּ דוֹ קָּ ב הַ שֵׁ  יוֹ

AS THE VERSE STATES: ר מַ נֶּאֱ  שֶׁ

HASHEM WILL ROAR FROM ON HIGH,

AND FROM HIS HOLY ABODE WILL SEND

FORTH HIS VOICE, HE WILL ROAR AND

ROAR OVER HIS LODGING.

ן תֵּ  וֹ יִ שׁ דְ ן קָ עוֹ מְּ ג וּמִ אָ שְׁ  ם יִ רוֹ מָּ  ה' מִ

הוּ ל־נָוֵ ג עַ אַ שְׁ  אֹג יִ שָׁ לוֹ  קוֹ

44

S Q A

I P

AND THE SIGN FOR THIS MATTER, i.e. for

each of these heavenly watches, IS AS FOLLOWS:

ר בָ דָּ ן לַ ימָ סִ וְ

THE FIRST WATCH, A DONKEY BRAYS; ר עֵ ר נוֹ מוֹ נָה חֲ וֹ אשׁ ה רִ רָ מָ שְׁ  מִ

THE SECOND [WATCH], DOGS HOWL; ים קִ עֲ ים צוֹ בִ לָ יָּה כְּ נִ שְׁ

THE THIRD [WATCH], which occurs close to

daybreak, AN INFANT NURSES FROM ITS

MOTHER'S BREASTS, AND A WOMAN

SPEAKS WITH HER HUSBAND.

וֹ מּ י אִ דֵ שְּׁ   נֵק מִ ק יוֹ ינוֹ ית תִּ שִׁ י לִ שְׁ

הּ לָ עְ בַּ ם  ת עִ רֶ פֶּ  סַ ה מְ שָּׁ   אִ וְ

45

S Q A

I P

What is R' Eliezer counting with these signs? זֶר יעֶ לִ י אֱ בִּ יב רַ שִׁ  א חָ אי קָ מַ

If he is counting the beginnings of the watches, what

need is there for a special sign to identify the

beginning of the first watch?

לַּת חִ יב תְּ שִׁ  א חָ ת קָ רוֹ מָ שְׁ  לַּת מִ חִ י תְּ אִ

י ה לִ מָּ נָא לָ ימָ נָה סִ וֹ אשׁ ה רִ רָ מָ שְׁ  מִ

It is when night falls! א הוּא תָּ רְ אוֹ

And if he is counting the ends of the watches, what

need is there for a special sign for the end of the last

watch?

ף יב סוֹ שִׁ  א חָ ת קָ רוֹ מָ שְׁ  ף מִ י סוֹ אִ

נָא ימָ י סִ ה לִ מָּ נָה לָ רוֹ חֲ ה אַ רָ מָ שְׁ  מִ

It is when day breaks! א הוּא מָ מָּ יִ

46

S Q A

I P

Rather, we must say that [R' Eliezer] is counting the

end of the first watch, the beginning of the last

watch, and the middle of the middle watch.

נָה וֹ אשׁ ה רִ רָ מָ שְׁ  ף מִ יב סוֹ שִׁ  לָּא חָ אֶ

ית עִ צָ מְ אֶ נָה וְ רוֹ חֲ ה אַ רָ מָ שְׁ  לַּת מִ חִ וּתְ

א יתָ עִ צָ מְ אֶ דְּ
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47

S Q A

I P

Or if you prefer, say: With all of these signs he is

counting the ends of the watches.

ת רוֹ מָ שְׁ  ף מִ הוּ סוֹ וּלְּ א כּ ימָ ית אֵ עֵ יבָּ אִ וְ

יב שִׁ  א חָ קָ

And if you will object and say that the last watch

does not need a special sign to mark its end, since it

ends at dawn, I will answer as follows:

יךְ רִ נָה לֹא צָ רוֹ חֲ א אַ ימָ תֵּ י  כִ וְ

For what practical purpose is it stated? To serve as a

marker for reciting the morning Shema for one who

sleeps in a dark house and does not know when is the

time for reciting the morning Shema.

ת יאַ רִ י קְ רֵ יקְ מִ נַּהּ לְ י א מִ קָ אי נַפְ מַ לְ

ע לֹא יָדַ ל וְ פֵ יִת אָ בַ נֵי בְּ גָ אן דְּ מַ ע לְ מַ שְׁ

ת ימַ ע אֵ מַ שְׁ ת  יאַ רִ ן קְ מַ זְ

Once a woman begins speaking with her husband

and a child begins nursing from its mother's breasts,

let him arise and recite the Shema, for the night has

ended.

ק ינוֹ תִ הּ וְ לָ עְ בַּ ם  ת עִ רֶ פֶּ  סַ ה מְ שָּׁ   אִ ן דְּ יוָ כֵּ

י רֵ יקְ לִ יקוּם וְ וֹ לִ מּ י אִ דֵ שְּׁ   נֵק מִ יוֹ

Sugya Six: Rav and the lament over the destroyed Temple

48

S Q A

I P

Rav Yitzchak bar Shmuel said in the name of Rav:

The night consists of three watches, and at each and

every watch the Holy One, Blessed is He, sits and

roars like a lion and says: Woe to the children because

of whose sins I destroyed My Temple, and burned

My Sanctuary, and exiled them among the nations of

the world.

יהּ מֵ שְּׁ   ל מִ מוּאֵ שְׁ ר  ק בַּ חָ צְ ב יִ ר רַ מַ אָ

ל עַ ה וְ לָ יְ לַּ  י הַ וֵ ת הָ רוֹ מָ שְׁ  לֹשׁ מִ שָׁ ב  רַ דְּ

שׁ דוֹ קָּ ב הַ שֵׁ  ר יוֹ מָ שְׁ  ר וּמִ מָ שְׁ  ל מִ כָּ

י ר אוֹ מֵ אוֹ י וְ רִ אֲ כַּ ג  אֵ וֹ שׁ רוּךְ הוּא וְ בָּ

ת י אֶ תִּ בְ רַ חֱ ם הֶ יהֶ תֵ נוֹ ווֹ עֲ בַּ  שֶׁ נִים  לַבָּ

ים יתִ לֵ גְ הִ י וְ לִ יכָ ת הֵ י אֶ תִּ פְ רַ שָׂ י וְ יתִ בֵּ

לָם עוֹ ת הָ וֹ ין אוּמּ בֵ לְ

Sugya Seven: Rabbi Yosei in the ruin

49

S Q A

I P

It was taught in a Baraisa: R' YOSE SAID: I WAS

ONCE TRAVELING ON THE ROAD, AND I

ENTERED ONE OF THE RUINS OF

JERUSALEM TO PRAY.

י יתִ יִ ת הָ חַ ם אַ עַ פַּ י  סֵ י יוֹ בִּ ר רַ מַ נְיָא אָ תַּ

ת חַ ה אַ בָּ חוּרְ י לְ תִּ נַסְ כְ נִ ךְ וְ רֶ דֶּ בַּ ךְ  לֵּ  הַ מְ

ל לֵּ  פַּ  תְ הִ יִם לְ לַ שָׁ רוּ ת יְ בוֹ חוּרְ מֵ

ELIJAH the prophet, WHO IS REMEMBERED

FOR GOOD, CAME AND WAITED FOR ME

AT THE ENTRANCE of the ruin UNTIL I

FINISHED MY PRAYER.

ל י עַ ר לִ מַ שָׁ  ב וְ וֹ טּ ר לַ כוֹ יָּהוּ זָ לִ א אֵ בָּ

י תִּ יַּימְ סִּ שֶׁ ד  י( עַ ין לִ תִּ מְ הִ ח )וְ תַ פֶּ  הַ

י תִ לָּ פִ תְּ
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AFTER I FINISHED MY PRAYER [ELIJAH]

SAID TO ME: "PEACE UNTO YOU, MY

TEACHER." AND I RESPONDED TO HIM:

"PEACE UNTO YOU, MY TEACHER AND

MASTER."

י ר לִ מַ י אָ תִ לָּ פִ י תְּ תִּ יַּימְ סִּ שֶׁ ר  חַ אַ לְ

ם לוֹ שָׁ י לוֹ  תִּ רְ מַ אָ י וְ בִּ יךָ רַ לֶ ם עָ לוֹ שָׁ

י רִ י וּמוֹ בִּ יךָ רַ לֶ עָ

AND HE SAID TO ME: "MY SON, FOR WHAT

reason DID YOU ENTER THIS RUIN and place

yourself in a state of danger?" I SAID TO HIM: "TO

PRAY." AND HE SAID TO ME: "YOU SHOULD

HAVE PRAYED ON THE ROAD and not have

entered the ruin." AND I SAID TO HIM: "I did not

pray on the road for I WAS AFRAID THAT

PASSERSBY MIGHT INTERRUPT ME."

תָּ  נַסְ כְ ה נִ נֵי מָ פְּ  נִי מִ י בְּ ר לִ מַ אָ וְ

ר מַ אָ לֵּל וְ פַּ  תְ הִ י לוֹ לְ תִּ רְ מַ ה זוֹ אָ בָּ חוּרְ לְ

י תִּ רְ מַ אָ ךְ וְ רֶ דֶּ בַּ לֵּל  פַּ  תְ הִ ךָ לְ יָה לְ י הָ לִ

י יקוּ בִּ סִ א יַפְ מָּ  שֶׁ י  יתִ יִ א הָ יָירֵ תְ לוֹ מִ

ים כִ רָ י דְּ רֵ בְ עוֹ

AND HE SAID TO ME: "In that case YOU

SHOULD HAVE PRAYED THE ABRIDGED

PRAYER."

ה לָּ פִ לֵּל תְּ פַּ  תְ הִ ךָ לְ יָה לְ י הָ ר לִ מַ אָ וְ

ה רָ צָ קְ

AT THAT TIME I LEARNED FROM [ELIJAH]

the following THREE THINGS: I LEARNED

THAT ONE SHOULD NOT ENTER A RUIN;

AND I LEARNED THAT ONE MAY PRAY ON

THE ROAD; AND I LEARNED THAT ONE

WHO PRAYS WHILE ON THE ROAD

SHOULD PRAY THE ABRIDGED PRAYER.

ה שָׁ לֹ שְׁ וּ  נּ מֶּ  י מִ תִּ דְ ה לָמַ עָ שָׁ הּ  תָ אוֹ בְּ

ה בָּ חוּרְ ין לְ נָסִ כְ ין נִ אֵ שֶׁ י  תִּ דְ ים לָמַ רִ בָ דְּ

י תִּ דְ לָמַ ךְ וְ רֶ דֶּ בַּ ין  לִ לְּ פַּ  תְ מִּ שֶׁ י  תִּ דְ לָמַ וְ

ה לָּ פִ לֵּל תְּ פַּ  תְ ךְ מִ רֶ דֶּ בַּ לֵּל  פַּ  תְ מִּ הַ שֶׁ

ה רָ צָ קְ

AND ELIJAH SAID TO ME: "MY SON, WHAT

SOUND DID YOU HEAR when you were IN

THIS RUIN?" AND I SAID TO HIM: "I HEARD

A HEAVENLY VOICE THAT WAS COOING

LIKE A DOVE AND SAYING: 'WOE TO THE

SONS BECAUSE OF WHOSE SINS I

DESTROYED MY HOUSE, AND BURNED MY

TEMPLE, AND EXILED THEM AMONG THE

NATIONS of the world.' "

ה בָּ חוּרְ תָּ בְּ  עְ מַ שָׁ ל  ה קוֹ נִי מָ י בְּ ר לִ מַ אָ וְ

ל ת קוֹ י בַּ תִּ עְ מַ שָׁ י לוֹ  תִּ רְ מַ אָ זוֹ וְ

נִים י לַבָּ ת אוֹ רֶ מֶ אוֹ נָה וְ יוֹ ת כְּ מֶ נַהֶ מְּ שֶׁ

י יתִ בֵּ ת  י אֶ תִּ בְ רַ חֱ ם הֶ יהֶ תֵ נוֹ ווֹ עֲ בַּ  שֶׁ

ין בֵ ים לְ יתִ לֵ גְ הִ י וְ לִ יכָ ת הֵ י אֶ תִּ פְ רַ שָׂ וְ

ת וֹ אוּמּ הָ

AND [ELIJAH] SAID TO ME: "BY YOUR LIFE

AND THE LIFE OF YOUR HEAD! IT IS NOT

ONLY AT THIS MOMENT THAT [THE

HEAVENLY VOICE] SAYS THIS, BUT ON

EACH AND EVERY DAY IT SAYS THIS THREE

TIMES, AND NOT ONLY THIS, BUT AT THE

TIME THAT the people of ISRAEL ENTER THE

SYNAGOGUES AND HOUSES OF STUDY

AND RESPOND in the Kaddish, 'MAY HIS

(God's) GREAT NAME BE BLESSED,'

ה זוֹ עָ שָׁ ךָ לֹא  שְׁ יֵּי רֹא חַ יֶּיךָ וְ י חַ ר לִ מַ אָ וְ

ם יוֹ ם וָ ל יוֹ כָ לָּא בְּ ךְ אֶ ת כָּ רֶ מֶ ד אוֹ בַ לְ בִּ

ד בַ לְ לֹא זוֹ בִּ ךְ וְ ת כָּ רֶ מֶ ים אוֹ מִ עָ פְּ לֹשׁ  שָׁ

י תֵּ  בָ ין לְ נָסִ כְ ל נִ אֵ רָ שְׂ יִּ שֶׁ ה  עָ שָׁ  לָּא בְּ אֶ

א הֵ ין יְ נִ עוֹ ת וְ וֹ שׁ רָ דְ י מִ תֵּ  בָ ת וּלְ יּוֹ נֵסִ כְּ
ךְ רָ בוֹ ל מְ דוֹ גָּ יהּ הַ מֵ שְׁ
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THE HOLY ONE, BLESSED IS HE, SHAKES

HIS HEAD AND SAYS: 'FORTUNATE IS THE

KING WHO IS PRAISED THIS WAY IN HIS

HOUSE; WHAT IS THERE FOR THE FATHER

WHO HAS EXILED HIS SONS, AND WOE TO

THE SONS WHO HAVE BEEN EXILED FROM

THEIR FATHER'S TABLE.' "

וֹ נֵעַ רֹאשׁ נַעְ רוּךְ הוּא מְ שׁ בָּ דוֹ קָּ הַ

תוֹ ין אוֹ סִ לְּ קַ מְּ שֶׁ ךְ  לֶ מֶּ  י הַ רֵ שְׁ  ר אַ מֵ אוֹ וְ

ת ה אֶ לָ גְ הִ שֶׁ ב  אָ ה לוֹ לָ ךְ מָ יתוֹ כָּ בֵ בְּ

ל עַ לוּ מֵ גָּ שֶׁ נִים  ם לַבָּ הֶ י לָ אוֹ נָיו וְ בָּ

ם יהֶ בִ ן אֲ חַ לְ שֻׁ

Sugya Eight opens: why one may not enter a ruin

50

S Q A

I P

The Rabbis taught in a Baraisa: FOR the following

THREE REASONS ONE SHOULD NOT

ENTER A RUIN: BECAUSE OF SUSPICION, i.e.

because people may suspect one of entering there to

meet a harlot, BECAUSE of the danger OF

COLLAPSE, AND BECAUSE of the danger of

DEMONS, who lurk in deserted areas and ruins.

ין ים אֵ רִ בָ ה דְּ שָׁ לֹ שְׁ נֵי  פְּ  נָן מִ בָּ נוּ רַ תָּ

נֵי פְּ  ד מִ שָׁ  נֵי חֲ פְּ  ה מִ בָּ חוּרְ ין לְ נָסִ כְ נִ

ין יקִ זִּ מַּ  נֵי הַ פְּ  לֶת וּמִ וֹ פּ מַּ  הַ

51

S Q A

I P

The Baraisa stated that one of the reasons not to

enter is BECAUSE OF SUSPICION of consorting

with a harlot.

ד שָׁ  נֵי חֲ פְּ  מִ

But let [the prohibition] against entering a ruin be

derived simply from the concern for the danger of

collapse. Why does the Baraisa find it necessary to

mention the additional reason of suspicion?

לֶת וֹ פּ וּם מַ שּׁ  יהּ מִ ק לֵ וֹ יפּ תִ וְ

Berachos 3b ת ג: כוֹ רָ בְּ

Sugya Eight continues: each reason has its own case

52

S Q A

I P

This reason is needed in the case of the ruin of a new

[structure], where there is no concern that the

remainder of the building will collapse.

י תִּ דַ חֲ בַּ

53

S Q A

I P

But even in that case, let [the prohibition] be derived

from the third reason given by the Baraisa — the

concern for demons. There is still no necessity for the

Baraisa to add the reason of suspicion!

ין יקִ זִּ וּם מַ שּׁ  יהּ מִ ק לֵ וֹ יפּ תִ וְ
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54

S Q A

I P

The reason of "suspicion" is relevant in a case of two

people who wish to enter the ruin together, where

there is no fear of demons.

י רֵ תְ בִּ

55

S Q A

I P

If we are speaking in a case of two men entering a

ruin together, then there is no suspicion either!

א יכָּ י לֵ ד נַמִּ שָׁ  י חֲ רֵ תְ י בִּ אִ

56

S Q A

I P

There is suspicion in a case of two men of low moral

character. Thus, the Baraisa adds the reason of

"suspicion" to teach that two such men may not

enter a new ruin together, for though there is no

concern for collapse or demons, there is still the

concern of arousing suspicion.

י יצֵ רִ י וּפְ רֵ תְ בִּ

57

S Q A

I P

The Baraisa stated that one should not enter a ruin

BECAUSE OF the danger OF COLLAPSE.
לֶת וֹ פּ מַּ  נֵי הַ פְּ  מִ

But let [the prohibition] be derived from the concern

for suspicion and demons. Why does the Baraisa add

the reason of danger of collapse?

ין יקִ זִּ ד וּמַ שָׁ  וּם חֲ שּׁ  יהּ מִ ק לֵ וֹ יפּ תִ וְ

58

S Q A

I P

This reason is relevant in the case of two men of high

moral character who wish to enter a ruin together.

Since they are two, there is no fear that demons will

harm them, and since they are of high moral

character they will not be suspected of immoral

behavior in each other's presence. Nevertheless, they

should not enter an ordinary ruin because of the

danger of collapse.

י ירֵ שֵׁ  י וּכְ רֵ תְ בִּ

59

S Q A

I P

BECAUSE OF the fear of DEMONS. ין יקִ זִּ מַּ  נֵי הַ פְּ  מִ

But let [the prohibition] be derived from the concern

for suspicion and the danger of collapse. What need

is there for the additional reason of demons?

לֶת וֹ פּ ד וּמַ שָׁ  נֵי חֲ פְּ  יהּ מִ ק לֵ וֹ יפּ תִ וְ
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60

S Q A

I P

The third reason is relevant in the case of a new ruin

(i.e. the ruin of a new structure) which two men of

high moral character wish to enter. Since it is new,

there is no fear of collapse, and since they are of high

moral character there is no ground for suspicion.

Thus, the only reason not to enter is because of the

danger of demons.

י ירֵ שֵׁ  י וּכְ רֵ תְ י וּבִ תָּ דַ ה חֲ בָּ חוּרְ בְּ

61

S Q A

I P

If the case is where two men wish to enter a ruin

together, then there is no concern for demons either,

as we said above!

א יכָּ י לֵ ין נַמִּ יקִ זִּ י מַ רֵ תְ י בִּ אִ

62

S Q A

I P

In their place, i.e. in places where demons are known

to be found regularly, we are concerned for the

possibility of harm even when two people are

together.

ינַן שִׁ י יְ ן חָ מָ קוֹ מְ בִּ

And if you prefer, say: Actually, the reason of

demons may be needed even in the case of one man,

and this is where the ruin of a new [structure] is

located in the fields.

ה בָּ חוּרְ ד וּבְ חַ לָם בְּ עוֹ א לְ ימָ ית אֵ עֵ יבָּ אִ וְ

א רָ בְ דַ י בְּ אֵ קָ י דְּ תִּ דַ חֲ

For in that case there is no concern for suspicion,

since a woman is not commonly found alone in the

fields; and there is also no danger of collapse since it

is the ruin of a new structure; nevertheless, there is

still a concern for demons.

ה שָּׁ   א אִ הָ א דְּ יכָּ ד לֵ שָׁ  וּם חֲ שּׁ  ם מִ תָ הָ דְּ

ין יקִ זִּ וּם מַ שּׁ  א וּמִ יחָ כִ שְׁ א לֹא  רָ בְ דַ בְּ

א יכָּ אִ

Sugya Nine: three watches in the night, or four?

63

S Q A

I P

The Rabbis taught in a Baraisa: THE NIGHT

CONSISTS OF FOUR WATCHES, each three

hours long; these are THE WORDS OF REBBI. R'

NASSAN SAYS: THREE watches, each four hours

long.

ה לָ יְ לַּ  י הַ וֵ ת הָ רוֹ מָ שְׁ  ע מִ בַּ רְ נָן אַ בָּ נוּ רַ תָּ

לֹשׁ שָׁ ר  מֵ ן אוֹ י נָתָ בִּ י רַ בִּ י רַ רֵ בְ דִּ
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64

S Q A

I P

What is R' Nassan's reason for saying three watches?

For it is written: So Gideon, and the hundred men

that were with him, came to the edge of the camp, at

the beginning of the middle watch. And a Baraisa has

taught: The term "MIDDLE" IS ONLY applicable

WHEN THERE IS SOMETHING BEFORE IT

AND AFTER IT. Accordingly, since the verse speaks

of a "middle" watch, there must be one before it and

one after it, for a total of three watches.

יָּבֹא יב וַ תִ כְ ן דִּ י נָתָ בִּ רַ יהּ דְּ מֵ עְ אי טַ מַ

ה צֵ קְ וֹ בִּ תּ ר־אִ שֶׁ  ישׁ אֲ ה־אִ אָ ן וּמֵ עוֹ דְ גִ

נָה יכוֹ תִּ ת הַ מֹרֶ שְׁ  אַ נֶה רֹאשׁ הָ חֲ מַּ  הַ

נֶיהָ פָ יֵּשׁ לְ שֶׁ לָּא  נָה אֶ יכוֹ ין תִּ נָא אֵ תָּ

יהָ רֶ חֲ אַ וּלְ

65

S Q A

I P

And according to Rebbi who says there are four

watches, what is the meaning of the word middle

used by the verse? It means one of the two middle

ones.

ת נוֹ יכוֹ תִּ ן הַ ת מִ חַ נָה אַ יכוֹ אי תִּ י מַ בִּ רַ וְ

66

S Q A

I P

And R' Nassan argues: Is it written in this verse "a

middle one of the middle ones," i.e. one of the

middle ones? No! What is written is simply, the

middle one, which implies the middle one of three.

ת נוֹ יכוֹ תִּ ן הַ ת מִ חַ יב אַ תִ י כְּ ן מִ י נָתָ בִּ רַ וְ

יב תִ נָה כְּ יכוֹ תִּ הַ

67

S Q A

I P

What is Rebbi's reason for saying that the night is

divided into four watches? R' Zerika said in the name

of R' Ami who said in the name of R' Yehoshua ben

Levi: It is based on the following: One verse states

regarding King David: At midnight I will arise to

thank You for Your righteous judgments. And

another verse states regarding King David: My eyes

preceded the watches. The use of the plural

("watches") implies that when he awoke there were

still at least two watches remaining in the night. How

is this possible that when he awoke at midnight, as

stated in the first verse, there were still two watches

remaining? This can only be if we say that the night

consists of four watches. Thus, at midnight there are

still two watches remaining.

א יקָ רִ י זְ בִּ ר רַ מַ י אָ בִּ רַ יהּ דְּ מֵ עְ אי טַ מַ

י וִ ן לֵ בֶּ עַ  שֻׁ  הוֹ י יְ בִּ ר רַ מַ י אָ מִּ י אַ בִּ ר רַ מַ אָ

קוּם ה אָ לָ יְ ת־לַ צוֹ ר חֲ מֵ ד אוֹ חָ תוּב אֶ כָּ

תוּב כָ ךָ וְ קֶ דְ י צִ טֵ פְּ  שְׁ  ל מִ ךְ עַ ת לָ דוֹ הוֹ לְ

א ת הָ רוֹ מֻ שְׁ  ינַי אַ מוּ עֵ דְּ ר קִ מֵ ד אוֹ חָ אֶ

ה לָ יְ לַּ  י הַ וֵ ת הָ רוֹ מָ שְׁ  ע מִ בַּ רְ יצַד אַ כֵּ
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68

S Q A

I P

And R' Nassan, who is of the opinion that the night

consists of only three watches, holds like R'

Yehoshua. For we have learned in a Mishnah: R'

YEHOSHUA SAYS: The obligation to read the

morning Shema extends UNTIL THE THIRD

HOUR of the day, FOR IT IS THE WAY OF

KINGS TO ARISE AT the beginning of THE

THIRD HOUR of the day. Accordingly, from the

time King David arose at midnight there were

נַן תְ עַ דִּ שֻׁ  הוֹ י יְ בִּ רַ הּ כְּ ר לָ בַ ן סָ י נָתָ בִּ רַ וְ

ת עוֹ שָׁ לֹשׁ  שָׁ ד  ר עַ מֵ עַ אוֹ שֻׁ  הוֹ י יְ בִּ רַ

לֹשׁ שָׁ  ד בְּ עֲמוֹ ים לַ כִ לָ ךְ מְ רֶ ן דֶּ כֵּ  שֶׁ

ת עוֹ שָׁ

six hours remaining in the night (from midnight

until dawn), and two hours in the day until other

kings would begin arising (from dawn until the

beginning of the third hour). These come to a total

of eight hours, the length of two watches.

Accordingly, R' Nassan explains King David's

statement, My eyes preceded the watches, to refer to

the fact that he awoke at midnight, eight hours

earlier than other kings.

הוּ ווּ לְ א הָ מָ ימָ יִ י דְּ תֵּ  רְ תַ יָא וְ ילְ לֵ ית דְּ שֵׁ

ת רוֹ מָ שְׁ  י מִ תֵּ  שְׁ

69

S Q A

I P

Rav Ashi said: One and a half watches are also

referred to by people as "watches." Accordingly,

although the night consists of three watches and at

midnight there are only one and a half watches

remaining, King David could speak of his eyes

preceding the "watches," in the plural.

י א נַמִּ גָּ לְ ה וּפַ רָ מָ שְׁ  ר מִ מַ י אָ שֵׁ  ב אָ רַ

הוּ רוּ לְ ת קָ רוֹ מָ שְׁ  מִ

Sugya Ten: speaking in the presence of the dead

70

S Q A

I P

And R' Zerika said in the name of R' Ami who said

in the name of R' Yehoshua ben Levi: One may not

say in the presence of the deceased anything except

matters that pertain to the deceased.

ר מַ י אָ מִּ י אַ בִּ ר רַ מַ א אָ יקָ רִ י זְ בִּ ר רַ מַ אָ וְ

נֵי פְ ין בִּ רִ מְ ין אוֹ י אֵ וִ ן לֵ בֶּ עַ  שֻׁ  הוֹ י יְ בִּ רַ

ת ל מֵ שֶׁ יו  רָ בָ לָּא דְּ ת אֶ מֵּ  הַ

71

S Q A

I P

R' Abba bar Kahana said: This ruling was said only

in regard to Torah matters, but in regard to worldly

matters, there is no objection to speaking of matters

that do not relate to the deceased.

ין רִ מְ נָא לֹא אָ הֲ כַּ ר  א בַּ בָּ י אַ בִּ ר רַ מַ אָ

א מָ לְ עָ י דְּ לֵּ י ל מִ בָ ה אֲ רָ י תוֹ רֵ בְ דִ לָּא בְּ אֶ

הּ ן בָּ לֵית לָ
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72

S Q A

I P

And there are those who say that the statement went

as follows: R' Abba bar Kahana said: This ruling that

one may discuss in the presence of the deceased only

matters related to the deceased was said even with

regard to words of Torah, and certainly with regard

to worldly matters.

ר א בַּ בָּ י אַ בִּ ר רַ מַ י אָ רִ מְ אָ א דְּ יכָּ אִ וְ

י רֵ בְ דִ [ בְּ ילוּ פִ לָּא ]אֲ ין אֶ רִ מְ נָא לֹא אָ הֲ כַּ

א מָ לְ עָ י דְּ לֵּ י ן מִ כֵּ  שֶׁ ל  כָ ה וְ רָ תוֹ

Sugya Eleven: King David at midnight

73

S Q A

I P

And did David arise at midnight? But another verse

states that he was awake from the early evening, as it

is written: I arose at "neshef" (evening) and I cried

out.

י אֵ ה קָ וָ יָא הֲ ילְ לֵ א דְּ גָּ לְ פַ ד בְּ וִ דָ וְ

י תִּ מְ דַּ יב קִ תִ כְ י דִּ אֵ ה קָ וָ א הֲ תָּ רְ אוֹ מֵ

ה עָ וֵּ שַׁ  אֲ ף וָ שֶׁ נֶּ בַ

74

S Q A

I P

And from where is it derived that this word neshef

means evening? For it is written: At neshef, as the

daylight wanes, in the blackness of night and

darkness.

א הוּא תָּ רְ ף אוֹ שֶׁ אי נֶ הַ אי דְּ מַּ  וּמִ

ן וֹ ישׁ אִ ם בְּ ב יוֹ רֶ עֶ ף־בְּ שֶׁ נֶ יב בְּ תִ כְ דִּ

ה לָ פֵ אֲ ה וַ לָ יְ לַ

75

S Q A

I P

Rav Oshaya said in the name of R' Acha: This is

what [the verse] means: Midnight never passed me

by while I was asleep, for I would always be awake

from before.

י כִ א הָ חָ י אַ בִּ ר רַ מַ יָא אָ עְ שַׁ  ב אוֹ ר רַ מַ אָ

י לַ ר עָ בַ לָם לֹא עָ עוֹ ד( מֵ וִ ר )דָּ מַ אָ קָ

ינָה שֵׁ  ה בְּ לָ יְ ת לַ צוֹ חֲ

76

S Q A

I P

R' Zeira said: Until midnight [David] would doze

like a horse; henceforth, he would make himself as

strong as a lion.

יָה ה הָ לָ יְ ת לַ צוֹ ד חֲ ר עַ מַ א אָ י זֵירָ בִּ רַ

יָה ךְ הָ ילָ אֵ אן וְ כָּ סוּס מִ נֵם כְּ נַמְ תְ מִ

י רִ אֲ כַּ ר  בֵּ גַּ תְ מִ

77

S Q A

I P

Rav Ashi said: Until midnight he would be involved

with words of Torah; henceforth, with singing and

praises.

יָה ה הָ לָ יְ ת לַ צוֹ ד חֲ ר עַ מַ י אָ שֵׁ  ב אָ רַ
ךְ ילָ אֵ אן וְ כָּ ה מִ רָ י תוֹ רֵ בְ דִ ק בְּ סֵ עוֹ

ת חוֹ בָּ שְׁ  תִ ירות וְ שִׁ  בְּ
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S Q A

I P

And does neshef mean evening? But neshef means

morning, as it is written: David smote them from the

neshef until the evening of the next day.

א רָ פְ ף צַ שֶׁ א נֶ א הוּא הָ תָּ רְ ף אוֹ שֶׁ נֶ וְ

ד־ עַ ף וְ שֶׁ נֶּ הַ ד מֵ וִ ם דָּ יַּכֵּ יב וַ תִ כְ הוּא דִּ

ם תָ רָ חֳ מָ ב לְ רֶ עֶ הָ

Does this not mean that he smote them from the

morning until the evening? Thus we see that neshef

means morning!

יָא ילְ ד לֵ עַ א וְ רָ פְ צַּ אי לָאו מִ מַ

79

S Q A

I P

No! The verse means: from the evening (neshef)

until the next evening.

א תָּ רְ ד אוֹ עַ א וְ תָּ רְ אוֹ לָא מֵ

80

S Q A

I P

If so, [the verse] should have been written: from the

"neshef" until the "neshef," or: from the evening until

the evening. The fact that the verse says from the

"neshef" until the evening indicates that neshef

means morning!

ף אוֹ שֶׁ נֶּ ד הַ עַ ף וְ שֶׁ נֶּ הַ ב מֵ וֹ תּ כְ י לִ כִ י הָ אִ

ב רֶ עֶ ד הָ עַ ב וְ רֶ עֶ הָ מֵ

81

S Q A

I P

Rather, said Rava: There are two meanings of the

word neshef: It refers to the time when night departs

and day arrives, and it also refers to the time when

day departs and night arrives. Thus, the last verse

(David smote them from the "neshef" until the

evening), which evidently uses neshef to mean

morning, does not contradict the other verse (I arose

at "neshef" and I cried out), which uses the same

word to mean evening.

ף שֶׁ ווּ נֶ י הָ פֵ שְׁ י נִ רֵ א תְּ בָ ר רָ מַ לָּא אָ אֶ

י תֵ אָ א וְ מָ ימָ ף יִ שֶׁ א נֶ מָ ימָ י יִ תֵ אָ יָא וְ ילְ לֵ

יָא ילְ לֵ

82

S Q A

I P

But did David know when it was the middle of the

night? Now even Moses, our teacher, did not know

when midnight was, as it is written: At about

midnight I shall go forth into the midst of Egypt.

ת ימַ יָא אֵ ילְ לֵ א דְּ גָּ לְ פַּ ע  ה יָדַ וָ י הֲ ד מִ וִ דָ וְ

ע ה יָדַ וָ ינוּ לָא הֲ בֵּ  ה רַ שֶׁ א מֹ תָּ שְׁ  הַ

א צֵ נִי יוֹ ה אֲ לָ יְ לַּ  ת הַ צוֹ חֲ כַּ יב  תִ כְ דִּ

ם יִ רָ צְ ךְ מִ תוֹ בְּ

For what reason did Moses say "at about midnight,"

as opposed to "at midnight"?

ת צוֹ חֲ כַּ אי  מַ
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S Q A

I P

If you will argue that the Holy One, Blessed is He,

said to [Moses] "at about midnight," for is there any

doubt before Heaven?

רוּךְ הוּא שׁ בָּ דוֹ קָּ יהּ הַ ר לֵ מַ אָ א דְּ ימָ ילֵ אֵ

יָּא מַ שְׁ י  מֵּ  א קַ יקָ פֵ א סְ יכָּ י אִ ת מִ צוֹ חֲ כַּ

Rather, one must conclude that [God] said to

[Moses]: "at midnight," and then [Moses] came and

said: "at about midnight." Thus, we see that [Moses]

was in doubt as to when it was midnight and David

did know!?

י ת )כִּ צוֹ חֲ ר( בַּ חָ מָ יהּ )לְ ר לֵ מַ אָ לָּא דְּ אֶ

ת צוֹ חֲ כַּ ר  מַ אָ יהוּ וְ א אִ תָ אֲ א( וַ תָּ שְׁ  הַ

ע ה יָדַ וָ ד הֲ וִ דָ יהּ וְ א לֵ קָ פָ סְּ א מִ מָ לְ אַ

84

S Q A

I P

David had a sign revealing the exact moment of

midnight, as Rav Acha bar Bizna said in the name of

R' Shimon Chasida: A harp hung over David's bed,

and when midnight arrived, the northern wind came

and blew on it, and it played by itself. Immediately,

upon hearing the harp, [David] would arise, and

engross himself in Torah study until the light of

dawn rose.

א חָ ב אַ ר רַ מַ אָ יהּ דְּ ה לֵ וָ נָא הֲ ימָ ד סִ וִ דָּ

א ידָ סִ ן חֲ עוֹ מְ שִׁ י  בִּ ר רַ מַ נָא אָ יזְ ר בִּ בַּ

ל שֶׁ תוֹ  טָּ  מִּ ה מִ לָ עְ מַ לוּי לְ יָה תָּ ר הָ וֹ נּ כִּ

א רוּחַ ה בָּ לָ יְ ת לַ צוֹ יעַ חֲ גִּ הִ שֶׁ ן  יוָ כֵ ד וְ וִ דָּ

יָּד יו מִ לָ אֵ ן מֵ נַגֵּ וֹ וּמְ ת בּ בֶ שֶׁ  נוֹ נִית וְ פוֹ צְ

לֶה יַּעֲ שֶׁ ד  ה עַ רָ וֹ תּ בַּ ק  סֵ עוֹ ד וְ מֵ יָה עוֹ הָ

ר חַ שַּׁ   וּד הַ מּ עַ

When the light of dawn rose, the sages of Israel

entered into [King David's] presence. They said to

him: "Our master, the king! Your nation Israel needs

sustenance." [David] replied to them: "Go and

support each other." They said to him: "A handful of

food does not satisfy a lion, and a pit cannot be filled

from its own earth!" He answered them: "Go and

stretch forth your hands against the foreign legions

in our land." Immediately, they took counsel with

Achitophel, consulted the Sanhedrin, and asked the

Urim VeTumim.

נְסוּ כְ ר נִ חַ שַּׁ   וּד הַ מּ לֶה עַ יַּעֲ שֶׁ ן  יוָ כֵּ

נֵינוּ דוֹ רוּ לוֹ אֲ מְ לוֹ אָ צְ ל אֶ אֵ רָ שְׂ י יִ מֵ כְ חַ

ה נָסָ רְ פַּ ין  יכִ רִ ל צְ אֵ רָ שְׂ ךָ יִ מְּ  ךְ עַ לֶ מֶּ  הַ

זֶּה נְסוּ זֶה מִ רְ פַּ  תְ הִ כוּ וְ ם לְ הֶ ר לָ מַ אָ

ת יעַ אֶ בִּ שְׂ ץ מַ מֶ וֹ קּ ין הַ רוּ לוֹ אֵ מְ אָ

יָיתוֹ וּלְ חֲ לֵּא מֵ מַ תְ ר מִ וֹ בּ ין הַ אֵ י וְ רִ אֲ הָ

דוּד גְ ם בִּ יכֶ דֵ טוּ יְ שְׁ  כוּ וּפִ ם לְ הֶ ר לָ מַ אָ

ין כִ לָ נִמְ ל וְ פֶ יתוֹ חִ אֲ ים בַּ צִ עֲ יָּד יוֹ מִ

ים תוּמִּ ים וְ אוּרִ ין בָּ לִ אֲ וֹ שׁ ין וְ רִ דְ הֶ נְ סַּ  בַּ

85

S Q A

I P

Rav Yosef said: From what verse is this derived?

Achitophel was followed by Benayahu the son of

Yehoyada and Evyathar; and the commander of the

king's army was Yoav. The roles of Achitophel,

Benayahu and Evyathar are identified:

יב( תִ כְ א )דִּ רָ אי קְ ף מַ סֵ ב יוֹ ר רַ מַ אָ

ע יָדָ הוֹ ן יְ נָיָהוּ בֶ ל בְּ יתֹפֶ חִ י אֲ רֵ חֲ אַ וְ

ב אָ ךְ יוֹ לֶ מֶּ א לַ בָ ר־צָ שַׂ ר וְ יָתָ בְ אֶ וְ
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Achitophel was an adviser. And so [Scripture] states

elsewhere: And the counsel of Achitophel that he

advised in those days was as if someone would

inquire of the word of God.

ר מֵ ן הוּא אוֹ כֵ ץ וְ עֵ ל זֶה יוֹ יתֹפֶ חִ אֲ

ם הֵ ים הָ יָּמִ בַּ ץ  ר יָעַ שֶׁ  ל אֲ יתֹפֶ חִ צַת אֲ עֲ וַ

ים לֹהִ אֱ ר הָ בַ דְ ישׁ בִּ ל־אִ אַ שְׁ  ר יִ שֶׁ  אֲ כַּ
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60. Answer

61. Question

62. Answer

63. Statement – Baraisa

64. Proof – Rabbi Nasan

65. Question

66. Question – counter

67. Proof – Rabbi Yehuda HaNasi

68. Answer – Rabbi Nasan reconciles

69. Answer – Rav Ashi

70. Statement

71. Answer – first version

72. Answer – alternative version

73. Question

74. Statement – neshef means evening

75. Answer – Rav Oshaya

76. Answer – Rabbi Zeira

77. Answer – Rav Ashi

78. Question

79. Answer – first attempt

80. Question

81. Answer – Rava

82. Question

83. Question – continued

84. Answer – the harp above his bed

85. Proof – Scriptural source
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